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Preface

The School of Social Sciences and the School of Cultural and Innovation Studies of the
University of East London merged in the autumn of 2004 to constitute the School of Social
Sciences, Media and Cultural Studies. The merger brought together almost 50 registered
PhD students in each School. This seemed an ideal opportunity to organise PhD student
seminars which would explore the boundaries between the disciplines which had
traditionally been represented in the two different Schools of the university.

Since October, 2004, therefore, there have been five discrete series of seminars which have
attempted to provide a framework within which PhD students can situate their personal
research in relation to the research of others and in relation to different intellectual
perspectives within the broad field of the Humanities and Social Sciences. These seminars
have been framed in slightly different conceptual ways in part to meet the needs of students
at different stages in their research, differentiating mainly, for instance, between the initial
stage in which a research project is proposed for registration and the subsequent stages in
which research is undertaken and findings are prepared for submission. The five series
were:

1. Semester A, 2004/5. This was designed for the 2003 /4 student cohort in their
second year. Student presentations were framed by an introduction to the
reflexive sociology of research proposed by Bourdieu et al in The Craft of
Sociology (1991, 19638).

2. Semester B, 2004/5. The 2003/4 cohort in their second year were joined by the
2004/5 cohort, post registration. Student presentations in every session were
matched with presentations given by active staff researchers in the School.

3. Semester A, 2005/6. Student presentations for the 2003/4 and 2004/5 cohorts,
culminating in the student-led organisation of a national conference on Inter-
diosciplinarity in the Humanities and Social Sciences funded by the AHRC, with
guest speakers, including representatives of the relevant AHRC and ESRC inter-
disciplinary committees.

4, Semester A, 2005/6. This was distinct from 3 above and was designed for the
2005/6 cohort in their first year as part of their preparation for submitting
registration documentation. Student presentations were framed by introductory
sessions on the state of German social theory in the 1960s; the state of French
social theory in the 1960s; the Franco-German social theory debate of the 1980s;
concluding with a session on the state of contemporary social theory in Britain
with a view to enabling students to contextualise their own work.

5. Semester A, 2006/7. Student presentations framed by introductory sessions
which presented the changing social conditions in the UK for the production of
Humanities and Social Science Research from 1945 to the present, focusing on
the post-war work of Karl Mannheim; the emergence of New Left cultural analysis
in the 1960s; and the post-1980s implications of the work of journals and
publishing houses founded at that time such as Theory, Culture and Society, and
Polity Press.

The organisation of these seminars has been based on two related principles, both of which
are themselves scrutinised during all the series:

a. that the relationship between disciplines is not to be understood abstractly or a-
historically by reference to an idealist philosophy of knowledge but, rather, to be
understood in terms of the changing social conditions of production of
knowledge.

b. that an intrinsic part of the process of undertaking research is that researchers,
including PhD students are agents who modify in their practice the conceptual
structures within which they operate - that there is a constant tension whereby



the logics of discovery which may be non-disciplinary often have to be expressed
in disciplinary discourses.

In March, 2007, the university’s Graduate School invited Schools to apply for funding to
encourage Interdisciplinary Research Seminars. The successful bid from the School of Social
Sciences, Media and Cultural Studies sought funding which would, in part, enable the limited
publication of Yearbooks of PhD research in the School which would reflect the ethos and the
intellectual character of the sessions of the seminar series.

Yearbooks | and Il are the outcomes from this internal funding from the Graduate School and
are the results of collaboration and discussion between myself, contributing students and
other PhD students during the period of this funding from April to July, 2007. Yearbook |
represents the character of the first three of the series described above, whilst Yearbook Il is
based on the last two.

The form and purpose of the seminars and of these associated publications relate
substantially to my engagement with the thought and practice of Pierre Bourdieu. Put
boldly, the form and purpose have been designed to encourage a reflexive sociology of
social and cultural research. It is completely appropriate that these Yearbooks should
reflect my involvement in the processes of discussion - pursuing my own intellectual project
through participation in the projects of PhD students, not as a lector transmitting pre-
established knowledge and information but as an auctor seeking to foster new insights and
approaches. In this respect, it is important to emphasize that the contributions are
examples of ‘work in progress’ and are assembled in the same spirit as encouraged
Bourdieu to establish his own journal in 1975 to publish research activity rather than
findings, which, accordingly, he named the Actes de la recherche en sciences sociales. The
student papers have their origins in work leading towards the completion of their PhD
theses. In some cases they have been presented only internally whilst in other cases they
have been presented at conferences and are being prepared for publication elsewhere. It is
important to stress that these are not finished pieces of work and are published here without
prejudicing either the possibility of other, modified publication or the views of examiners of
final theses.

The intention of each Yearbook is to represent the ethos of the seminars but, again, it is
important to emphasize that in no sense are the contributions properly ‘representative’. In
each case, an appendix gives information about the research activity of registered PhD
students in the School. Of these, only a proportion has found it possible to attend regularly
the fortnightly seminar series. Of those who have attended regularly, only a proportion have
been able to spare precious time to become involved in this publication project. The
contributions are, therefore, unashamedly random indications of the totality. There has
been no selection of contributions, either in terms of the supposed quality of the work or in
terms of relevance to any thematic principle guiding the collection. Each Yearbook includes
a discussion of the contents, as a virtual Table ronde of contributors, and this chapter does
enounce some ex post facto consensus about each collection, but it remains the case that
the ‘organizing’ principle of the texts is based on a commitment to articulated ‘difference’ or
dissensus.

There is a progression from Yearbook | to Yearbook Il. My Introduction to Yearbook |
explores the analogy between the construction of a research culture for PhD students within
a multi-disciplinary School and the historical construction in Paris in the 1960s of the Centre
de Sociologie Européenne, reinforced ideologically by the publication, in 1968, of Le métier
de sociologue. (Bourdieu, Chamboredon, & Passeron, 1968, 1991). The emphasis of this
collection is on the social encounter of persons from different cultural backgrounds, coming
together almost arbitrarily at UEL from 2004 to 2007. The emphasis of Yearbook | is on the
way in which inter-disciplinary work is perhaps based on this social encounter within an
institutional setting as much as on the abstract relations between instituted disciplines. The
second appendix to Yearbook | reproduces the paper which | gave at the student conference
which was the climax to 2005/6 in which | tried to set the work which we had undertaken in



the seminars in the context of discussion of the way in which Bourdieu had made use, in
Homo Academicus (Bourdieu, 1984, 1988), of Kant’s text on the ‘Conflict of the Faculties’.
The point of Yearbook Il is to move on from the symbolic interactionist emphasis of
Yearbook | to explore what might be the implications for the production of research of the
ways in which historically the boundaries between disciplines have been constructed. My
Introduction to Yearbook Il represents the case-studies examined in the seminars -
especially the historical production of social research by Mannheim in the immediate post-
World War |l period in the UK, and then the development of Cultural Studies by the New Left
in the 1960s as a form of socio-political critique. The intention is that these two publications
will stimulate the production of annual Yearbooks which will represent ongoing dialogue
between research students and, through them, between academic discourses.

References

Bourdieu, P. 1984 Homo Academicus, Paris, Ed de Minuit. - translated as Bourdieu, 1988.
Bourdieu, P. 1988 Homo Academicus, Oxford, Polity Press.
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Bourdieu, P., with Chamboredon, J.-C. and Passeron, J.-C., 1991 The Craft of Sociology, New
York, Walter de Gruyter.

Derek Robbins, July 2007



Introduction:

For a socio-genetic understanding of trans-disciplinary
research

Derek Robbins

A Social Theory group was formed in 1983 at the Center for Psychosocial Studies in Chicago.
During the 1980s Moishe Postone, Edward LiPuma, and Craig Calhoun were involved in a
series of readings and discussions of Bourdieu’s work. These culminated in a conference in
March-April, 1989, which Bourdieu attended. The outcome was Bourdieu: Critical
Perspectives (Calhoun, LiPuma, & Postone, 1993), which ended with Bourdieu’s reflections on
the comments of his critics, entitled “Concluding Remarks: for a Sociogenetic Understanding
of Intellectual Works”. In this article, Bourdieu makes two typical points. The first is to insist
that his work should not be appropriated by what one might call ‘theoreticism’. He wrote:

“If you will allow me an image true to the spirit of my theory of practice (and thus
of scientific practice), | blame most of my readers for having considered as
theoretical treatises, meant solely to be read or commented upon, works that,
like gymnastics handbooks, were intended for exercise, or even better, for being
put into practice; that is, as books that put forth so many programs for work,
observation, and experimentation. This way of conceiving scientific work
(absolutely irreducible to the kind of pure ‘theoretical work’ that has come back
into fashion this past decade in American social science and in all the countries
still strongly dominated by it) was in perfect agreement with the conviction -
which, from the very beginning, inspired my research strategies - that one
cannot grasp the most profound logic of the social world unless one becomes
immersed in the specificity of an empirical reality, historically situated and dated,
but only in order to construct it as an instance (cas de figure) in a finite universe
of possible configurations.” (Calhoun et al. 1993, 271-2)

As stated here, the corrective to theoreticism is the recognition that research is essentially
practical. Also, however, Bourdieu argued that his practical work derived from his social
dispositions - from a fundamental anti-intellectualism:

“I think, without being able to prove it, that my propensity to anti-intellectualism,
by progressively converting itself into a systematic will to bracket intellectual
doxa - that is to say, the presuppositions that intellectuals accept as part of the
background of their activity - was at the root of a series of more or less profound
ruptures bound to shock, sometimes very profoundly, intellectuals.” (Calhoun et
al., 1993, 269)

This Introduction joins together three seminar sessions which were designed to generate
consideration of what should be the nature of the involvement of individual researchers
within the collective, institutionalised context of a multidisciplinary School of a modern
university. My contention is that Bourdieu first developed a notion of reflexivity as an
extension of the sociology of knowledge. What started, however, as epistemological
reflexivity gradually came to be articulated anthropologically or ontologically. The essence of
collective activity had to be immersion in research practice which was fully conscious of its
origins in pre- (or anti-) intellectual motivations. The first section explores this issue by
reference to Le métier de sociologue, written in 1968 by Bourdieu, Chamboredon and
Passeron. The second section invites the use of Bourdieu’s sociology of students and
student sub-culture as a possible perspective on the pre-intellectual origins of research



problems generated by PhD students. The third section suggests that consideration of
Lyotard’s introduction to Phenomenology might lead to a fuller understanding of the
ontological dimension of Bourdieu’s epistemology.

1.

Bourdieu was trained as a philosopher at the Ecole normale supérieure, Paris, from 1950-
1954. He gained a dipléme d’études supérieures with a translation of Leibniz’s critique of
Cartesian epistemology and a critical commentary. This suggests not only that Bourdieu was
trained in ‘continental’ rationalist philosophy - as opposed to training in the British
‘empirical’ tradition - but also that, within the ‘rationalist’ tradition, he was hostile to the
mind/body separation of Cartesian dualism and, instead, sympathetic to the emphasis of
engagement in Leibniz’s thinking Bourdieu began to plan research for a doctorate which
would have been a philosophical study, from a phenomenological perspective, of the
temporal dimensions of affective relations. It was to have been supervised by Georges
Canguilhem, who was both a philosopher and a qualified medical doctor, but, instead,
Bourdieu was conscripted to serve in the French army in Algeria in 1956 at the beginning of
the Algerian War of Independence. | think Bourdieu managed to be posted with an
intelligence division and, certainly, by 1958, he was already working as an assistant at the
University of Algiers - teaching Kant and Saussure. Whilst in Algeria, he began to explore
empirically the issues which he was originally to have considered in the framework of
speculative philosophy. He called his work: “Fieldwork in Philosophy”. In Algeria, therefore,
Bourdieu’s research problematic was an extension of his interest in the phenomenology of
affective relations - modifying American acculturation studies to seek to generate a
phenomenology of cultural adaptation from ‘traditional’ to ‘modern’ values, related to the
enforced migration from rural to urban areas.

Trained as a philosopher and with a philosophical problematic, Bourdieu’s attempt to carry
out empirical enquiry was largely self-taught. He learned research methods and statistical
analysis as he carried out his research. Both in practice and philosophically, Bourdieu was
disposed to think that social research should not operate with predefined ‘methodologies’
but should develop appropriate research methods in practice. Having undertaken research
in Algeria in 1958-1961, Bourdieu published three books - Sociologie de I’Algérie, (Bourdieu,
1958); Travail et travailleurs en Algérie, (Bourdieu, 1963); and Le déracinement, (Bourdieu,
1964). These were the products of different stages of the same research project. Sociologie
de I’Algérie attempted to offer ethnographic case-studies of the status quo ante of modern
Algerian society - analysing the social organisation of four tribes. Travail et travailleurs
attempted to measure cultural adaptation - providing one part of statistical information and
a second part containing interpretative analysis, whilst there were also numerous appendices
containing transcripts of interviews. Bourdieu wrote an introduction to the second part in
which he discussed the relationship between statistical and ethnographic analysis - between
quantitative and qualitative procedures.

On returning to mainland France, Bourdieu attended the research seminars of Lévi-Strauss
and this is reflected in the second edition of Sociologie de I’Algérie, published in 1961, in
which Bourdieu presented his accounts of tribal social organisation in terms of binary
oppositions, often expressed diagrammatically. He taught Philosophy at the University of
Lille and, at the same time (in about 1962) became secretary to a research group established
by Raymond Aron in the Ecole des Hautes Etudes en Sciences Sociales - the Centre de
sociologie européenne. Working in a team of young researchers, and mainly in collaboration
with Jean-Claude Passeron, Bourdieu initiated a series of sociological research projects - on
students, on museums/art galleries, and on photography. The books which were the
outcomes of these projects used sophisticated techniques of quantitative analysis. Bourdieu
was trying to establish a sociological research centre whilst remaining aware of the fact that
the discourse of sociological explanation is only one culturally and historically contingent
framework to deploy in understanding social reality.

The publication of Les héritiers (Bourdieu & Passeron, 1964) contributed to the disquiet
about French universities which reached a climax in the ‘May events’ of 1968. As a response
to the student unrest, the French government introduced higher education reform which



included the establishment of an ‘experimental’ university - Paris VIII at Vincennes. Several
significant contemporaries - Foucault, Lyotard, Deleuze - joined the new institution but,
instead, Bourdieu chose to try to institutionalise the practice of research rather than become
involved in attempts to modify the curriculum which would be taught in the new university.

The attempt to institutionalise sociological research practice rather than canonise
sociological knowledge led Bourdieu to organise the production of handbooks for research
students. Several handbooks were projected, but only the first - Le métier de sociologue,
1968, - with J.-C. Chamboredon and J.-C. Passeron - was actually published. It outlined the
‘epistemological preliminaries’ of sociological research. The text has a long introduction to
a collection of passages extracted from the work of sociologists working within different
ideological traditions. It attempted to demonstrate that the work of Durkheim, Weber, Marx
and others was undertaken with a common methodological impulse - to understand social
relations in terms of a discourse peculiarly appropriate to those relations - even though each
had attempted to deduce different social theories from their findings.

The conclusion to the long introduction to Le métier de sociologue is sub-titled “Sociology of
knowledge and epistemology”. Bourdieu et al. were anxious to emphasize that the
‘sociology of knowledge’ should remain instrumental and should not become a body of
knowledge in itself. They were equally anxious to argue that although they were
recommending the instrumentality of applying the sociology of knowledge to sociological
production (what Bourdieu was later to call ‘reflexivity’), they were not advocating this
procedure simply to strengthen the status of Sociology. They wrote:

“The sociology of sociological knowledge can provide the sociologist with the
means of giving epistemological critique its full force and its specific form, when
it is a matter of bringing to light the unconscious presuppositions and begged
questions of a theoretical tradition, rather than of calling into question the
principles of a constituted theory.” (Bourdieu et al., 1991, 69)

Bourdieu et al. adhered to the ‘historical epistemology’ of Gaston Bachelard which required
that social historical research should analyse the social conditions of emergence of
intellectual disciplines and of explanatory competition between them, such as, for instance,
physics and biology or sociology and psychology. Reflexivity should question the grounds
of existence of discipline discourses and should not be reduced to a methodological
technique within discourses, designed to consolidate and legitimate them. Le métier de
sociologue should be read alongside an article which Bourdieu and Passeron had published
together a year before - “Sociology and Philosophy in France since 1945: Death and
Resurrection of a Philosophy without Subject” (Bourdieu & Passeron, 1967) - where they had
tried to produce a social history of the French post-war period which would explain
sociologically the competing movements in Philosophy and Sociology and simultaneously
enable them to articulate the position which they were attempting strategically to establish.
Le métier de sociologue was a manifesto which clarified their own position-taking.

The position which Bourdieu and Passeron tried to adopt was, therefore, unashamedly
particular to the circumstances of France in the late 1960s. They argued against the ‘neo-
positivism’ of American sociological research on the grounds that it was philosophically
flawed but also on the grounds that it had become excessively professionalised. They
regarded their philosophical and social objections as inseparable:

“In contemporary French sociology, the attraction exerted by positivism is perhaps
due not so much to the intrinsic seductions of this brief philosophy of scientific
practice, or to the place occupied by sociology in a hypothetical evolutionary pattern
valid for all sciences, but rather to a set of social and intellectual conditions.”
(Bourdieu et al., 1991, 69-70).

Or, again:



“The professionalization of research, linked to the use of substantial grants, the
growing number of research staff, and therefore the appearance of large research
units, has led to a technical division of labour that owes its specificity to the ideology
of the autonomy of operations which it has engendered.” (Bourdieu et al., 1991, 71).

In opposition, Bourdieu et al. tried to establish an anti-positivist philosophy of social science
and to establish a social space within which this social science could be practised in such a
way that it did not endorse the presuppositions of system-world sponsors or funding
agencies. For them, it was necessary to construct an autonomous social space within which
to practise reflexive research. Against positivism, they insisted that no research or social
analysis can be presuppositionless:

“The code that the sociologist uses to decipher the behaviour of social subjects has
been constituted through socially qualified learning-processes and always partakes of
the cultural codes of the different groups to which he belongs. Of all the cultural
presuppositions that the researcher is liable to involve in his interpretations, the one
which operates most insidiously and most systematically is his class ethos, the
principle which in turn organizes the acquisition of his other unconscious models.
Because each social class derives the fundamental principles of its ideology of the
functioning and evolution of society from a primary experience of social reality in
which, among other things, determinisms are felt more or less directly, a sociologist
who fails to perform the sociology of the relation to society that is characteristic of
his own social class is likely to reintroduce into his scientific relation to the object the
unconscious presuppositions of his own primary experience of the social, or, more
subtly, the rationalizations that enable an intellectual to reinterpret his experience in
accordance with a logic which always owes something to the position which he
occupies within the intellectual field.” (Bourdieu et al., 1991, 72-3).

The necessary reflection on the presuppositions which condition the selection of research
problems and research findings was not, for Bourdieu et al., the prelude to the isolation of
epistemological purity:

“If, in order to reflect on himself reflecting, each sociologist has to resort to the
sociology of sociological knowledge, he cannot hope to escape from relativizion by a
necessarily fictitious effort to tear himself completely away from all the
determinations that define his social situation and to attain the ethereal standpoint

of true knowledge where Mannheim situated his ‘free-floating intellectuals’.
(Bourdieu et al., 1991, 74)

On the contrary, the necessary reflection could only be achieved by immersion in the social
processes which impinge on research practice:

“Every scientific community is a social microcosm, furnished with institutions for
control, constraint, and training - academic authorities, juries, critical forums,
research councils, co-option panels, etc. - which define the norms of professional
competence and tend to inculcate the values that they express.” (Bourdieu et al.,
1991, 74)

It is only by participating in such a community and by contributing to the communal self-
definition of scientific values that academic researchers can resist the influence of the
system world on scientific enquiry. In spite of their philsophical opposition to Durkheim’s
positivism, it is significant that Bourdieu et al. end their conclusion with a quote from
Durkheim which indicates that they acknowledged that they shared Durkheim’s commitment
to the institutionalisation of social scientific practise precisely so as to make social research
socially functional in securing social democratic participation against the intrusions of state
intervention:

“In short, the scientific community has to provide itself with specific forms of social
interchange, and, like Durkheim, one is entitled to see a symptom of its heteronomy



in the fact that, in France at least, and even today, it is too often responsive to the
non-scientific enticements of intellectual ‘wordliness’: ‘We believe,” wrote Durkheim
at the end of The Rules of Sociological Method, ‘that the time has come for sociology
to renounce worldly successes, so to speak, and to take on the character which befits
all science. Thus it will gain in dignity and authority what it will perhaps lose in
popularity.”” (Bourdieu et al., 1991, 77)

Bourdieu et al. attempt to argue that the institutionalisation of a discourse of sociological
research practice is not just a matter of consolidating a discourse and a particular scientific
terminology but also of establishing a community of researchers committed to the same
goals. The habitation of autonomous social space and the construction of a scientific
discourse were necessary concomitant actions to counteract the intrusion of state control in
determining social self-understanding. Although Bourdieu still at this stage recommended
the use of the sociology of knowledge to strengthen the practice of sociological research, in
the 1970s he was to develop a personal approach - which could be called ‘post-structuralist’
- by which he sought to reintroduce his earlier phenomenological thinking so as to generate
a phenomenological critique of scientific discourses.

2.

Although Bourdieu was quickly thought to be a ‘sociologist of education’ as a result of his
work on students and their studies in the early 1960s - particularly in anglo-saxon countries
after the publications of the translations of Les héritiers (Bourdieu & Passeron, 1964) and La
Reproduction (Bourdieu & Passeron, 1970) into English in 1979 and 1977 respectively - in
important respects the research which led to these publications pursued further the
problems investigated in Algeria at the end of the 1950s. Firstly, Bourdieu had attempted to
analyse the process of cultural adaptation of Algerian tribespeople as they settled in Algiers,
modifying ‘traditional’ attitudes towards, for instance, time and work in an urban, ‘modern’
environment. Secondly, Bourdieu had analysed the condition of the Algerian ‘sub-
proletariat’ and had contended that, in the colonial North African situation, Marxist analysis
was only useful deployed relatively rather than absolutely. In other words, Bourdieu argued
that social thought and behaviour are not socio-economically determined in an identically
universal manner. Rather, the extent to which they are ‘conditioned’ is a function of the
nature of the social condition. The life chances of socio-economically disadvantaged people
are more conditioned by their socio-economic condition than are the life chances of those
people who possess the capital which enables them to transcend their situations. There is a
spectrum of socio-economic determinism rather than an absolute formula.

Bourdieu chose to analyse the situation of students precisely because he thought that they
constituted a social sub-group which, as a result of the process of educational instruction,
was likely to be less ‘conditioned’ by class difference than most of the population. The
purpose of the investigation was to go beyond Marxist analysis to argue that ‘class’
differentiation occurs even in a sub-group of the population where it might be thought to be
most explicitly eliminated. Bourdieu took the statistics of class and regional factors in
admission to French higher education at the time as a given - acknowledging that there were
obvious class discriminations, but he wanted to demonstrate that, additionally,
differentiations and distinctions are socially constructed after admission within a context
which might be thought to be relatively independent of class determination. Les héritiers
explores the mechanisms of cultural differentiation within higher education institutions -
analysing the effects of a range of factors such as domestic working conditions, part-time
working, and residential situation. He showed that universities are not the guardians of
autonomous knowledge content but that, for instance, the choices made by students -
whether, in the case of his sample, to study Sociology or Philosophy - are choices which
relate to their social trajectories generally. He also began to suggest what he developed
more strongly in La Reproduction and then, later, in La Noblesse d’état (Bourdieu, 1989) that
choices of institutions are self-fulfilling - that, in other words, there is a reciprocal
relationship between the status of universities in the hierarchical structure of universities
and the social trajectories of staff and students in those universities.



The contemporary relevance of Bourdieu’s research of the early 1960s needs close
consideration, particularly in relation to the post-1992 marketisation of higher education
institutions in the UK and to the effects of post-1997 government policies. Are we seeing
written large the phenomenon which Bourdieu identified within existing French universities?.
Is the attempt to remove class discrimination and to widen access to higher education to
accommodate 50% participation occurring alongside a masking of continuing forms of
cultural discrimination within institutions and between institutions within the Higher
Education system? How do these issues relate to our perceptions, as staff and students, of
our situations and to our definitions of the kinds of research which we try to undertake?

3.

Bourdieu initiated a research seminar at the Ecole Normale Supérieure in 1969 at which he
inaugurated a series of research projects which aimed to produce a sociological analysis of
artistic and intellectual production during the French 3™ Republic (1871-1940). It was here
that he undertook the research on Flaubert and Manet which generated articles on both and,
finally, Les Régles de I’art (Bourdieu, 1992) - translated as The Rules of Art (Bourdieu, 1996).
Equally, this research seminar generated the body of research on the intellectuals of the 3™
Republic published by Christophe Charle. Bourdieu subjected artistic and intellectual
production to sociological analysis, using his concept of ‘field’ to mitigate crude Marxist
analysis and to argue that ‘fields’ of production generate their own autonomous rules whilst
the ‘fields’ themselves can be understood as the contingent products of historical, socio-
ecohomic changes. Bourdieu’s changing attitude towards Flaubert’s work is indicative of his
own changing position in relation to sociology and art between 1969 and 1992. Initially,
Bourdieu argued that Flaubert’s social observation - his proto-sociology - was diminished by
his accession to the rules of literary production in transmitting his insights, whereas,
by1992, Bourdieu was celebrating the capacity of art to be socially critical - in contrast to
the discourse of sociology which had become acquiescent in an unacceptable social system.

There were similar factors in the intellectual trajectories of Lyotard and Bourdieu. Both were
influenced by Phenomenology and both were affected intellectually by their experiences in
Algeria in the 1950s. Lyotard’s early introduction to Phenomenology (Lyotard, 1991, first
published 1954)) was a brilliant short account of the key ideas of Phenomenology and of the
influence of Husserl and of Merleau-Ponty on post-war French thought. On returning to
mainland France, Lyotard wrote several books in which he developed his critique of Marx
and Freud and moved towards a position which had affinities with the Nietzschean
influences on Foucault and Deleuze. He carried out research in Paris which led to the
production of a thesis on Discours, Figure (published in 1971) in which he argued that the
power of artistic expression had been neutralised by attempts of criticism to subject art to
rational analysis.

Lyotard became disposed to identify different kinds of narrative - one generating discursive
science and the other expressive creativity. Although Bourdieu was prepared to acknowledge
that scientific discourses are socially constructed, he also believed that this was true of
literary or artistic forms of expression. Bourdieu’s solution, therefore, was to try to allow
sociology to operate at a meta-level so as to create social analyses both of science and of
creative expression. The key difference between Bourdieu and Lyotard, therefore, is that
Lyotard’s differentiation between kinds of discursive and figurative expression tends to be
dualistic, whereas Bourdieu tries to subject a spectrum of expressions to sociological
analysis. By attempting to do this, of course, Lyotard would have argued that Bourdieu was
colluding in a neutralisation of the potential influence of art.
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Chapter 1

Sexuality Narratives of Two Generations of ‘Modern’
Women in Turkey

Cigdem Esin

It was my first encounter with discussions of the connection between “being a feminist” and
“sexuality” in the late 1980s when | was a younger woman at high school. One of my
classmates, who was not reluctant to voice her belief in gender equality and used to be
called a “feminist”, brought a book to the class. It was written by one of the feminist activists
of the newly emerging feminist movement in Turkey. The book called “Woman Has No
Name” was about the relationships of a woman including sexual ones. It created a scandal
when it was first published, and was categorized as ‘naughty publication’ by the high
censorship board of the time. The publications under this category used to be sold within a
plastic cover in order to inhibit their offensive influences against the moral values of the
society. My friend was labelled as a “loose” girl because of the book. However, she had
created a question mark -at least- in my mind: A question mark on the connection between
sexuality and gender equality. Having been brought up by a mother who was one of the
teachers of “modern” Turkey, | had strongly believed in the equality of women and men in
public life. However, | had not even thought about sexuality as an issue that could be raised
in the public sphere before. Thinking of how the private part of our lives was political at the
same time was beyond my imagination then. | had not realized that | was one of the
candidates of the ‘emancipated but unliberated’ (Kandiyoti, 1997a) women of the Turkish
modernisation/westernisation who was at the edge of a transformation in seeking for her
identit(ies) as ‘modern’ woman.

When | started my PhD research, which aims to understand the complex and antagonistic
discourses and practices interwoven in the domain of sexuality for well-educated young
women in contemporary Turkey, | was aware of the necessity that my analysis should include
the discourse of modernisation. Since our, women’s narratives of personal histories and
identities have been relational to either dominant or counter narratives on the modernisation
project of the Turkish Republic. However, the strong emphasis on being ‘modern’ in one of
the respondents’, Zuhal’s interview made me think about contextualising the individual
narratives of sexuality within Turkish modernisation.

Throughout the history of the modernisation project of the Turkish Republic, the identities
of women have been constructed and reconstructed by nationalist-modernist discourses as
subjects (or objects) of politics. Similar to nationalist and ethnic processes in other
geographies, the control of women and women’s sexuality has been at the centre (Yuval-
Davis and Anthias, 1989). Women’s identities were constructed as the carriers of the culture,
symbols of the national differences, and ‘mothers’ of the nation (an ‘official’ responsibility in
nation-building processes).

Although many analyses were made, and many stories were told on the modernisation
history of Turkey, there are still grey parts in this history for which researchers should listen
to women’s unheard stories. These are the stories that will tell us the reconfiguration
processes within the gender regime of modern Turkey. This paper presents my initial
analysis in my attempt to trace these stories within the context of the Turkish
modernisation. In the following section, | will briefly introduce some critical moments in the
construction of the modernist discourses on gender and sexuality in modern Turkey. Shaped
by the contemporary feminist analysis on the modernisation and gender in Turkey, this
introduction aims to reveal the instances of discursive productions in shaping the
regulations surrounding the sexuality of ‘modern’ women.



Emancipating Women: A Strategy of Modernisation Project

After the foundation of the Turkish Republic in 1923, Kemal Ataturk, the founder of the
modern nation state, with his fellow founders instituted a series of reforms. These reforms
were designed so as to make huge socio-political transformations towards creating a secular
westernised modern society. Secularisation was put as the main principle of this
transformative project. The notion of ‘secularism’ was crafted on the binary of ‘secularism
versus religion’ in Kemal Ataturk’s modernisation model (Mardin, 1981). As Durakbasa
(2000:152-3) points out, the huge socio-cultural changes in the history of modernisation in
Turkey were an effect of its attempt of secularisation, which was crafted so as to cut off its
bonds with Islam and wipe out the influence of religion in all civil institutions. This
transformation process was not limited to the religious parts of the society, but also aimed
to institute a western type of ‘culture’.

Saktanber (2002) argues that in the process of building a new secular Turkish society, the
aim was not only the establishment of a new political regime, but also the re-construction of
a ‘subject constitution regime’ (2002:121). According to her, within the specific historical
conditions of the process of making a Turkish nation, this regime is based in the regulation
of the social life by secular principles. It required transformations so as to create rational,
modern individuals.

De Lauretis (1987:2) defines gender as a social relation, which is constructed and re-
constructed through the ‘technologies of gender’ as interwoven in the complex network of
social technologies such as cinema, institutionalised discourses, power relations, and
everyday practices. She argues that there is a gender system in each culture, which is
constituted on the cultural conceptions of female and male genders. (1987:8) According to
her, this gender system is a system of meanings correlating gender to its cultural contents.
This system includes social values and hierarchies, and is always connected to political and
econhomic factors in society. The modernist, secularist discourses of the
modernisation/westernisation have created a gender regime with its unique characteristics.
The idealisation of women’s emancipation has been the core of this transformation process.
Therefore, understanding the construction of the gender regime within the
modernisation/westernisation project is crucial in analysing how this gender system shape
the stories of women in contemporary Turkey.

The modernisation/ westernisation reforms of the Turkish Republic prioritised the women’s
emancipation and construction of women as equal citizens of the nation. In its way towards
modernisation, the early republican state under the leadership of Kemal Ataturk passed laws
and implemented policies aimed at re-shaping women’s social and legal status as well as
their position within the mixed gender relationships.

A series of reforms were made in order to constitute women as patriotic citizens of the new
Turkish Republic (Sirman, 1989: 9). The new patriotic citizen (albeit female) had the role of
educating the nation as well as fulfilling their traditional roles as mothers and wives.
Professional women, especially those with teaching careers, became an important symbol of
the Republican regime in its attempt to distance itself from the Islamic heritage of the
Ottoman empire and to institute a secularised lifestyle.

The citizenship rights of women had a strategic importance in the modernisation process,
which was constituted on westernisation. The legal equality of women was provided by the
adoption of a modified version of the Swiss Civil Code in 1926, which abolished polygamy,
marriage by proxy, and gave equal rights to women and men in divorce and child custody
matters. The enfranchisement of women was a two-stepped process; the right to vote were
granted in 1931 and later the right to be elected was granted in 1934 with the change of the
Turkish Constitution.



Kandiyoti (1988) argues that the women were essential part of the modernisation project as
“actors or symbolic pawns”. As Cagatay and Nuhoglu-Soysal (1993: 329-331) state, equal
rights would support the mobilization of women in increasing their participation in the
public sphere, and in providing their integration into the political and economic system in
nation-state formation. However, the conditions and limits of this public participation were
strategically defined on the basis of the public-private dichotomy. The boundaries of this
dichotomy were drawn by the male state elite of the modernisation. As argued by Arat
(1997:100) it was the state elite who decided on different levels of contribution of women
from different classes to the modernisation process. While a group of elite women were
encouraged to involve in public life as well-educated professionals, a large number of ‘other’
women were channelled to perform traditional gender roles in private life as western type
housewives by bringing ‘order’ and ‘rationality’ to homemaking through girls’ institutions.

Education has been one of the sites of modernisation in the mobilization of women with
professional identities in the public sphere. Actually, higher education of women in the first
generation of the republican era has had long-term positive influences in the legitimisation
of women’s presence in the public sphere. However, later work done by feminist researchers
revealed that the modernist-nationalist discourse had one basic reason in supporting
women’s education: educating ‘enlightened mothers’ (Tekeli, 1990).

The mobilization of women as public figures (or actors of the nation-state building) meant
neither an achievement of a full gender equality nor transformation of gender hierarchies in
the private space of home and family. The gender regime of the modernisation project in
Turkey did not aim to construct public identities for women who would also join the power
mechanisms and create a possible threat to the male domination in the public sphere. In the
private sphere, women were expected to perform their traditional domestic responsibilities
in order to reproduce new generations of the nation and to educate the nation by western,
rational ideals. The state elite did not only draw the boundaries of the public, but also of the
private as Yuval-Davis (1991) argues.

Durakbasa (2000:147-8) argues that the female image created by the modernist discourse is
shaped by the contradictory discourses on women’s identities. Turkish modernisation as a
project has aimed to create a new femininity for women in Turkey. In the process of
creating, modern, rational and scientific women, their participation into the public life
through education and professional careers was the main objective of organisation made by
the state. Compared to their traditional domestic counterparts, educated, professional
women were given a higher status. However, as Durakbasa (2000: 143-145) argues, the
public recognition of women did not challenge the gender hierarchies within the domestic
sphere. On the contrary, it narrowed down the space for women at home as the claim of
westernisation/rationalisation of the domestic sphere brought extra responsibilities to
women about the home-economics, hygiene, and scientific child raising.

The reconfiguration of women’s identities did not only include positioning them as
responsible ‘actors’ in modernizing the nation, but also as ‘symbols’ of the
modernized/westernized Turkey. The new public image of Turkish women was the flag of
nationalist-modernist ideology of modern Turkey (Kandiyoti, 2003: 276).

Kandiyoti (1997a: 71-72) argues that Turkish reforms, which had been planned and imposed
from the top in the absence of a women’s movement, have been blind to the inequalities in
sexuality or the definition of women’s roles in gender relations. This blindness has created a
generation of “emancipated but unliberated” women in Turkey. There was a consensus in
society that the modernisation reforms emancipated women. Not only professional elite
women who were educated in westernised secular institutions of the modern state, but also
housewives who knew their daughters would benefit from these reforms, accepted this
notion of ‘emancipation.” They were ‘emancipated’ daughters of the Republic with full faith
in the reforms of the project of modernity, which upgraded their status to ‘modern’ women
and ‘equal citizens’. However, they were still ‘unliberated’ women being lack of their own
political voice. For a long time, the ‘emancipated but unliberated’ women in Turkey would



not necessitate to question gender hierarchies, which were not transformed by the legal
equalities they were ascribed.

Towards the Analysis of New Forms of Subjectivity in Modernisation

In her argument on the ‘missing dimensions in the study of Turkish modernity’ (1997b),
Kandiyoti reminds us of the necessity of analysing the modernisation beyond two opposed
narratives, which frame the studies of experience of modernisation in Turkey (p.113). On the
one hand, the narrative of ‘modern’, which is originated from official Kemalist discourse
equating modernisation with progress. On the other hand, the narrative of ‘tradition’, which
presents the modernisation project as a “totalising and authoritarian project that marginalizes
and even destroys the life-worlds of those purported to represent the traditional” (p.114). She
continues to suggest that it is time to analyse complex social and cultural transformations
created by the modernisation project which constructed new identities and new forms of
subjectivities.

While aiming to create a homogenised union in society through eliminating the traditional
characteristics of it by a series of socio-political reforms, the Turkish modernisation created
a gender regime within its specific version of patriarchy. This regime based on the sexual
modesty of women doubled the moral responsibilities of ‘modern’ women (Durakbasa,
2000: 1438). In addition to the traditional notion of female modesty ‘that is, the traditional
values of virginity before marriage, fidelity of the wife, and a particular public comportment
and dress’ (ibid.), women became the respectable representatives of the nation state, which
made them avoid their individuality and sexuality.

Similarly, Arat (1997:105) points out to the construction of a specific space for women within
the Turkish modernisation, which would legitimise their presence in society as citizens. The
boundaries of this space were constituted on the control of sexuality, faith in education and
professionalism, and respect for the community over the individual. On a similar line,
Kandiyoti (1998:278-284) argues that the modernisation process in Turkey included a
refashioning of gender, which created a regulatory discourse on sexuality that attempts to
institutionalise monogamous heterosexuality as the normative ideal.

Kandiyoti (1998) traces the concern with marital sexuality back to Ottoman society when new
governmental technologies that redefined subjects as a ‘population’ had emerged (1998:
281). These redefinitions mandated new orientations and disciplines for both women and men
resulted in the refashioning of gender, which created new images of femininity and
masculinity. Although these new images symbolized the break from the tradition, they carried
their own ambiguities and tensions. The break from the Ottoman tradition was expressed in
relation to paternal roles of men. The new image of masculinity presents ‘modern man’ of the
republican period as an ‘attentive spouse and engaged parent’ in contrast to the Ottoman
figure of ‘remote, authoritarian, and foreboding’ father (1998: 281). On the other hand, the
image of femininity based on a discourse of sexual purity that involved ‘a persistent anxiety
over sexual morality’ (1998: 282) of women in relation to the discourse of family honour.

Modern women of the Turkish Republic had to have an “asexual” identity, which would
enable them to go out and work in the public world of men in which social interaction used
to be constituted over the absence of women. In a society, where femininity was unsuited
with the public presence, veils were replaced by symbolic armours, of which significant
components were discipline of femininity and sexual modesty. This symbolic armour
involved the construction of a set of codes and practices by women in order to give the
message of sexual unavailability by de-highlighting femininity.

Emergence of a Feminist Discourse: A Response to the Modernisation



The women whose identities have been under construction since the beginning of the
modernisation project have responded to these processes by developing social and political
strategies within and beyond the existing gender regime. Kandiyoti (1997b) argues that
there have been differences in the experiences and responses of the modern women in
Turkey that were created by the class differences between them (Kandiyoti, 1997b:127). The
urban upper class women were able to manage the identity transformation and tensions they
experienced in mixed-gender groups at education institutions and at the workplaces.
However, they protected themselves from direct contact with the other public spaces such as
streets, buses of which main inhabitant were still men. In doing so, they used the means that
their class positions made available to them, such as private cars. On the other hand, urban
lower middle class women, who had to share all public spaces with men while working out
for income generation, managed their new identities through formulations that would
protect them. The male and female workers’ keeping different timetables for tea breaks at
the mixed-gender factory canteens was an example of these formulations.

Political resistance by the women came later by the emergence of the feminist movement in
the second half of the 1980s. The women in Turkey had not had a significant political
activism to question or transform their lives particularly in connection with the
modernisation project in terms of “woman question” before the second wave feminist
activism. First of all, because, ‘the productive role of power relations’ (Foucault, 1998:94)
worked and created a ‘state feminism’, the discourse of which have had identified itself with
the official discourse of the Turkish Republic. The well-educated, professional modern
women have been the main actors of state feminism to publicize their faith in the
transformative reforms of the modernisation which upgrated their status to ‘modern’ women
and ‘equal citizens’.

Major criticisms of the feminist movement have articulated the deconstruction of the gender
system of the modernisation. This process has been constituted around the positions
inhabited by

the ‘state feminists’ or ‘daughters of the Republic’, who internalised the gender discourses
of the modernisation. This deconstruction included both the questioning of female identities
constructed by the modernisation project, and the position of the earlier ‘emancipated’
generation who voiced the dominant discourse of the modernisation project on women’s
responsibilities and progress.

Feminist women distanced their political position from the one of the earlier generation of
Republican women. Based on their analysis of the ‘educating the nation’ responsibility given
to women in modernisation of the country, they have claimed that this process had created a
notion of ‘saving the ‘other’ women of the country’ who could not benefited the
opportunities of the republican era, therefore, could not be emancipated. It was this notion,
which constituted a hierarchy between ‘emancipated’ and ‘un-emancipated’ women. The
political position of the feminists based on the denial of being the ‘emancipated’ women
who aimed to save ‘other’ women. In the construction of a new discourse, feminist activists
would define themselves ‘we women’ instead of speaking for ‘other’ women (Altinay, 2002).

As Arat (1997:104) argues, this position indicates a very significant shift both in politics and
the individual lives of women in Turkey since the late 1980s. This was a shift in the positions
of women from being objects or pawns of modernisation towards being the subjects of
feminist politics, who claimed subjecthood in their own lives.

The second wave feminist politics have led to to the emergence of new version of gender
regime in modern Turkey. Having redeployed the ‘emancipation’ discourse of
modernisation, this new gender regime is shaped around the possibility of ‘sexual’ identities
for women. Politicising the private so as to deconstruct the power relations and gender
hierarchies has been a core element within this version of the gender regime.

| do not have enough space within the scope of this paper for another section discussing the
continuities and discontinuities between these two versions within the Turkish
modernisation. However, it will not be too wrong to say that the feminist critique of the



modernisation project, and subsequently the feminist activism developed over the universal
categories was the product of modernisation/westernisation in the Republican Turkey.

| would like to continue with the individual stories of Zuhal and Asli, a mother and a
daughter whom | interviewed for my research. These two women represent two generations
of the ‘modern and modest’ women in the modernisation history. | suggest that these
narratives might guide us in the research of grey areas in the picture | summarised above.

Untold Stories or Had They Been Told Before?

What is specific with these two generations? The historical time in which they were born and
socialised refers to historical moments of transformations in women’s lives in connection
with the shifts in political discourses in Turkey. Asli represents the young women whose
knowledge, ideas, and practices are being influenced by the “"women’s liberation™ discourse
of the feminist activism whereas Zuhal represents the earlier generation of urban women
many of whom were mobilized in leftist political activism during the 1970s, and witnessed, if
not participated in, the emergence of the second-wave feminist movement in Turkey.

Zuhal, Second Generation of the Daughters of Republic

“Zuhal: (...)My mom, | can say that was an intellectual housewife. She was never
conservative. That’s what | observed during the time | lived with them. They had 7
children. I’'m one of them, the third daughter...My father didn’t aim to leave an
inheritance to us. Instead he wanted all of us to be educated well. Education was
indisputable. Although | was the third daughter and accepted to the university in my
third year, | was sent to courses when they had financial problems. Not only me, but
all my sisters and brother were given the same opportunity. Daddy had only a cheap
flat bought by dept when he died. | can say that he spent all his money for education.
All of us are university graduates. (err) I'm proud of it. I'm a “Journalism and
Broadcasting” graduate(...)"

These are the first lines in Zuhal’s interview, a 44 year-old journalism graduate. It is a
narrative which is constructed by a progressive woman of the Turkish modernisation. From
her first description of her mother (the first social generation of the modernisation project)
as an ‘intellectual housewife’ who was ‘never conservative’, Zuhal makes her position
explicit. She presents her mother as the ideal mother in the modernisation discourse who is
a western type housewife who will bring rationality to homemaking, and who is responsible
to educate the nation. Similarly, her description of her father fits into the new image of
masculinity constructed in modernisation discourse: A modern father who is an engaged
parent unlike the ‘traditional’ model. Zuhal also refers to the binary opposition of modern-
conservative/traditional, which is the core of the modernisation/westernisation discourse.
Zuhal refers to this binary opposition at different points of her narrative in order to position
herself and her family on the side of the modern/progressive. Her initial emphasis on the
importance given to education in her family is one of the main components of her modern
portrait she draws in this narrative.

Presence in the Public Sphere

“Zuhal: | (err) started working there. The chief of my department was a man who
used to work during the day, and attend evening classes after work. H (err) was a
very good friend of mine. We liked each other very much. We were friends for two
years. | used to ask everything to him at the beginning (err) | might have



exaggerated. Since he was my senior. (err) There was a political atmosphere. There
was an association of Highways officers. (err) He was a board member in that
association. My family was quite open-minded. | became a member. We started to
work together. We used to organize meetings together, participate into demos
together. We had difficult days together. Throughout this activism, we understood
that we were harmonious (err). However, we were friends for one year. (err) Our
families became part of this relationship when we thought that we were serious and
would marry...”

This is Zuhal’s narrative on her meeting with her current husband and the first phase in their
relationship. The year was 1977. As she tells us, there was a political atmosphere when the
political discourses of the opposition were multiplied by the emergence of the leftist
movement. As she is the second generation of Republican daughters, there is a modification
in the mobilization of women in the public sphere. The boundaries of the public sphere for
women were not limited to education and working, but included political activism in those
years. Her ‘open-minded’ (modern) family let her join a political organization. However, this
‘permission’ still represents the non-transformed gender hierarchies within the family. As a
well-educated, professional urban woman in the public sphere, she still represents her
family’s reputation which is under the control of her father who is the one to approve her
public participation.

The other interesting point in this extract is Zuhal’s asexual or neutral tone while telling us
about her relationship. Although her progressive position enables her to have a private
relationship in public sphere, she prefers to keep her ‘symbolic armour’ made up of
discipline of femininity and sexual modesty in her story. What she tells us about this
relationship is not love or sexual attraction, but a ‘harmony’, which refers to a shared
political position between her husband and herself. Here, she voices the dominant storyline
of the leftist politics, which positions women as ‘sisters’ on the denial of their sexuality, and
defines a relationship between two ‘comrades’ legitimate only in case of marriage.

In her story, Zuhal positions herself within the dominant discourse of modernisation, which
constructs women as emancipated but unliberated from the patriarchal relations. The way in
which she tells me about her relationship and marriage decision; her emphasis on the
approval of the families clearly reveal her discursive position within the dominant storyline.

This position becomes stronger while she refers to sexual relationship. Her definition of
their relationship as ‘being friends’ but not partners, meaning not having sex with him, until
“...we thought that we were serious and would marry...” when families were involved in this
relationship at a moment of marriage decision (when it is legitimatised), shows her position
within the regulatory discourse on sexuality. This discourse constituted the conditions of a
sexual relationship for a woman whose ‘sexual modesty’ is the main issue.

Asli, Second Generation of Feminist Politics

If Zuhal’s story is constructed on her references of ‘being modern’, her daughter Asli tells
her story within the new discourse on woman’s sexuality created by the ‘emancipatory’
politics of feminist activism in Turkey. She represents a new generation for whom, the
meaning of being political is not identified with only being ‘modern/progressive’ unlike her
mother’s generation. Telling sexual stories, speaking out experiences of body and sexuality,
deconstruction of gender identities of modernisation project are included in the sphere of
politics in this historical moment. Although this new emphasis on the politics of the private
and sexuality keeps its marginality within the dominant discourse of mainstream feminist
politics which still works through the categories of modernisation, there is no doubt that it
has impacts on the construction of new ‘technologies of gender’ (De Lauretis, 1987) which
includes modified forms of social, political, and cultural configuration of gender as a relation



by the multiplied social and political discourses within the current phase in the Turkish
modernisation.

Telling Sexual Stories

“Asli: | cheated on my partner and | slept with him, O (err)...How did it happen? |
stopped him that night. Other friends had to wake up early the following morning. O
wanted to wake me up to have breakfast together. | wanted to leave. He said, "You
want to run away this atmosphere.” The next time we met, he was like a very old
friend. As if nothing happened. | thought, “Oh my god! What a comfortable person
you arel” We went to listen to them. It wasn’t planned. He sang somewhere with the
ex-partner of a friend of mine. We went there. There was sleepover arrangement
again. | thought | would never sleep with him. Ah! It never happened like that.
Anyway, we had a chat. He never touched me. He had a huge bed. We were on the
opposite edges of the bed. He organized our sharing of the bed. | would sleep with
my girl friend, he would sleep with his boy friend if we liked to do so. He made an
arrangement, and we found ourselves together again. In the middle of the night, he
said, "You thought | jumped in you last time. | would like you to sleep here in order to
prove that nothing will happen.” He has proved until 7am. It happened after 7 am
(smiling).”

Unlike her mother, Asli told me stories of sexual experience in her relationships.

In this story, she positions herself outside the regulatory discourse on sexuality which
presents monogamous, marital sexuality as a norm in which ‘sexual purity’ is the key to
woman’s sexuality. Her agency is in there. She positions herself outside the dominant
discourse on modern and/but modest women. In this story of her affair, she inhabits a
position within the current gender regime in Turkey, which gives space for telling sexual
stories. The way Asli tells her story also voices a counter narrative in which women are
constructed as the subjects of sexuality who are active parts of the power games in
sexuality.

Speaking about Sexual Experience

“Asli: | enjoy making love. | sometimes get orgasm (lowering her voice). However, at
the penetration moment something happens to me, | pass into that bad mood. It’s a
strange and very strong pain. Whenever | tell somebody, they say, “You're not
relaxed enough.” If | know myself, it’s not psychological but physical. But it has an
impact on my psychology as well. There is a physical problem. A has understood my
pain. He said, “we haven’t got to do it if you’re hurt.” The number of our intercourses
is very limited. I've noted them on my agenda. We’ve had fifty times in five years. We
haven’t been doing it regularly. Because it is easy to feel that I've got pain.”

This is an extract from Asli’s longer narrative of her experience of penetrative sex, which is
dominated by her pain. It again represents a discontinuation from her mother’s narrative on
sexual experience and emotions of body that she told by a neutral tone. On the other hand,
it is similar to narratives of western young women on sexual experience (Martin, 2002). At
this point, | would like to ask an experimental question. Might the western style of this
narrative, which articulates a scientific discourse on body and sex be read as a modified
form of a ‘sexual armour’, at least at discursive level? Is it a strategic use? Would speaking
through a western genre create a space for this new generation of modernisation in Turkey
to cross the boundaries of private and speak out sexual experience?



Conclusion or Towards Deconstruction of Contemporary Positions...

“Asli: Controlling? Maybe control is not the right word. | can never be a person like,
‘Leave her to do whatever she likes.” I've never expected my mom to be like that
either. No, my daughter can’t do this. I've remembered times when | would never let
my daughter stay a night over although my mom had let me stay. (laughing) If you
make her lie to you, | mean, if you don’t listen to her, you make fun of what she tells
or blame her, she will never tell you again. You can’t change anything that you don’t
know. My imagination will be limitless if | don’t know anything. She may sleep with
ten people or have a terrible experience. Of course, no daughter will tell every detail
to her mom. But, receiving the signals and interpreting them is important. | don’t
know, you’re able to interpret when you are a mom. So, it’s not a control, but having
information on her life in order to look after her when necessary. (...) Therefore, you
may be more authoritative on your kid’s life through talking to her. Actually, | don’t
mind to be authoritative. But it is necessary to prevent anything bad that will make
her upset. Because it is impossible to forget that we live in Turkey. | may seem
comfortable in telling you, but | am not. The society has an influence on me too. |
don’t like to publicize my relationship. This may be even holding hands. Why will an
uncle someone see me holding A’s hand? It’s better not to be seen. | don’t die to hold
his hand, | can do it at home (both laughing). So, my daughter will have similar
difficulties in this country. She might sacrifice something in order to have minimum
difficulties. She might have learned about sexuality earlier if she had been born
somewhere else.”

| will conclude with the narrative of Asli, who tells us her relationship with an imaginary
daughter. | think this extract clearly maps out the connection between modernisation in
Turkey-which is a project in progress- and discursive positions of her generation in the
Turkish modernisation. There are discontinuities in their experiences and stories between
these two and earlier generations, but this does not mean a break. The positions of both
Zuhal and Asli are constructed by the discourses of the Turkish
modernisation/westernisation although they represent different but interrelated phases in
this project. That is what creates the continuities in their stories as Asli describes while
making a distinction between the discursive and the real. As soon as she changes her
position to a mother, she goes back to the dominant narrative on the regulation of women'’s
sexuality.

While Zuhal's generation represents an early stage in the fransition to westernisation,
Asli's generationis in a further stage of this transition, westernised in many ways; in
telling their stories, and expressing power on the conftrol of sexuality (as in this specific
extract). However, it is necessary to take into account that the discourse of
modernisation/westernisation project itself is still a work in progress. It includes many
confradictions and ruptures some of which are shaped by the local characteristics of
the modernisation experience. It is these blurred spaces that shape the positions of
women from different generations; and within these spaces it is difficult to discuss
clear-cut boundaries between generations.
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Chapter 2

“What do we see when we look at ourselves?”— Visual
dissidence towards post(colonial) sex/gender
organisations within post-apartheid South African culture

Henriette Gunkel

Southern Africa has recently withessed an emerging visibility of discussion and proclamation
of sexual identities. Along the question of cultural authenticity and that of gender equality,
the subject of rights has been brought to the fore in local attempts to define the post-
colonial nation states. While post-apartheid South Africa was the first country in the world
that explicitly incorporated lesbian and gay rights within the Bill of Rights of the post-
apartheid constitution, the surrounding countries chose to exclude lesbians and gay men
from citizenship rights. During the Book Fair in Harare 1995 the Zimbabwean president
Robert Mugabe, for example, gave an infamous speech in which he described lesbians and
gay men “as worse than pigs and dogs”. But this was just the start. In 2000 he declared
homosexuality “as an abomination, a rottenness of culture” imposed upon Africans by
Britain’s “gay government”. Several politicians from different African countries followed
Mugabe’s lead. Namibia’s minister of home affairs urged new police recruits in 2000 to
“arrest on sight gays and lesbians and eliminate them from the face of Namibia” (Epprecht
5), while in 2006 Nigerian’s president Olusegun Obasanjo declares homosexuality as “un-
Biblical, unnatural and definitely un-African” (Horn 7).

The public speeches that in a populist way proclaim the idea of homosexuality as un-African
are also part of the discourses forming within South Africa itself. In fact the idea that
homosexuality is un-African proliferates in public discourse and it is a shared opinion by a
significant portion of the population (Gevisser; Van Zyl). Despite the constitution organized
religious leaders, politicians and nationalist voices in South Africa continuously feed the
homophobic discourse in the name of tradition and culture (Gevisser). To give the
statements some weight they refer to a history of colonialism, yet - as | intend to show - a
populist understanding of the colonial history in order to push through postcolonial
nationalism. | argue that postcolonial homophobia is central to contemporary nationalisms
and processes of postcolonial nation building.

The connection between colonialism/cultural imperialism and (homo)sexuality, however, is
not new and it is not made exclusively on the African continent. In different historical
periods homosexuality has been considered as un-American, un-Indian, un-lraqi, etc
(Sinfield; Meghani). And during apartheid homosexuality was read as un-Afrikaans by a
range of cultural and religious organisations that feared wealthy Jewish and English men
were corrupting Afrikaaner boys (Gevisser 31). In fact there is a long history of constituting
homosexuality as something outside tradition and culture and thus outside the nation. Alan
Sinfield, for example, discusses how homosexuality figured in American discourse during
the Cold War. Sinfield argues that homosexuality was considered to undermine constructions
of masculinity, femininity and family values of the American society; lesbians and gay men
threatened the distinct and superior American (therefore similarly Western) morals and
values. Sinfield concludes that the recognition of homosexuality as supposedly un-American
is not directed towards queers but that homophobic discourse aimed to control and
discipline the heterosexual majority of the population.

Following Sinfield’s analysis this article argues that postcolonial homophobia, as articulated
in the populist notion of homosexuality as un-African, is not interested in historical and
cultural forms of same-sex sexuality and intimacy on the African continent. In fact this



nationalist and rightwing discourse is not referring to older and culturally specific forms of
same-sex intimacy. Instead (South) African forms of female intimacy and their underlying
sex/gender organizations, which are dissenting colonial sex/gender regimes and Western
cultures of sexual identities, are discursively disciplined and re-conceptualized. In fact, the
historical and contemporary Westernization of sexuality and gender in (South) Africa
requires a Western standard of homophobia which was introduced as an act of colonialism.
By highlighting colonial discourses of race and sexuality the essay argues that homophobia
became a Western act of colonialism and that postcolonial homophobia actually re-
introduces the colonialist, racist discourse of sex/gender through postcolonial
homosociality.

Against this background the article turns to cultural interventions and visual dissidence in
discourses of sexualities within post-apartheid South Africa. And it is the “global” context of
this discourse that makes its analysis and its resistance so interesting. By focusing on the
work of black lesbian artist and activist Zanele Muholi this essay examines the dissent in
racial, sexual and gender-related identity formations in contemporary South Africa. In her
work Muholi documents some of the key issues within the black lesbian community in
Johannesburg and by doing so resists heteronormativity as well as homonormativity in the
country. The photographs reveal the dissenting position of the photographer who
dismantles both the cause and the effect of postcolonial homophobia. The images point to
Muholi’s dissidence towards postcolonial nationalism and its proclamation of a decolonized
African heterosexual identity. | develop this argument by focussing on Muholi’s images
Aftermath (2004) and Period (2003), which both reveal the tension between the post-
apartheid constitution and post-apartheid homophobia, as well as Muholi’s Safe Sex Il
(2003).

This essay analyses Muholi’s images before it presents a discursive and scientific
contextualization of Muholi’s work by highlighting historical and contemporary discourses of
sexuality and race. The article explores the historical use of photography as a tool of
constituting (colonial) discourses of whiteness and heteronormativity and points to the
intricacy of postcolonial homophobia by highlighting its colonial heritage. By doing so the
essay raises the question of what place should be given to deviance in the representation of
already stigmatized dissident identities? Until today, Africa as a continent serves as a
reference point in the negotiation of a European white identity. Postcolonial homophobia
needs to be situated in this context. Mikki van Zyl, for example, points out that African
leaders response to homosexuality is also a response to the racist images of African
sexualities in Europe as being opposed to European/white conceptions of sexuality. The
claim “homosexuality is un-African” hence cannot be understood outside dominant Western
images of African sexuality that have their roots within the colonial project and needs to be
seen as the expression of an internalized racism stemming from colonialism. By bringing the
dissenting voices in postcolonial South Africa into a Western academic framework therefore
allows us to rethink the white/Western gaze and orientation of queer studies.



Aftermath

Aftermath (2004)

| saw Muholi’s image Aftermath for the first time when | was visiting the Month of
Photography exhibition Is Everybody Comfortable? at the Castle of Good Hope in Cape Town
in 2005. Muholi’s Aftermath was outstanding in the effect it had on me (and other viewers),
generating various, contradictory emotions. Aftermath shows the body of a black (lesbian)
woman from just above the belly button down to the knees. The woman is only wearing
pants from the label “jockey”, a signifier of lesbian identity. Her hands, at the centre of the
picture, are grasped over her genitals. In the subtitle of the image Muholi states that “(m)any
lesbians bear the scars of their difference, and those scars are often in places where they
can’t be seen...”. Just underneath the hands on the right thigh a big, long scar makes this
violation of the body visible. The scar almost covers the entire thigh and it takes the viewer’s
attention away from the centre of the picture, the hands covering the genitals. The eyes,
however, return to the hands immediately once the viewer realizes that the scar is already
healed, thus illustrating Muholi’s comment on scars of difference that often ‘can’t be seen’.
So it is in that moment that the gesture of the hands becomes central. The gesture does not
imply shyness, possibly due to the woman’s nakedness in front of the camera. Instead the
gesture functions as a form of protection where the hands also expresses a certain fragility
and vulnerability. So while the scar on the thigh is already healed the gesture of the hands
implies a more recent violation of the body. And it is this reference to the violated lesbian
body that uncompromisingly creates a sense of accusal, of vulnerability, agency, intimacy,
discomfort, pain and anger all at the same time.

The temporal order/composition of the scars, visible and invisible, in the image Aftermath
can be seen as a metaphor for the historical and contemporary discourses of (neo)colonial
sex/gender organizations. The first scar, the one that is visible on the thigh is healed but
will nevertheless remain visible on the body: it will always mark the black body in the image.
This scar therefore can be read as the signifier for the violation of the black body through
colonial discourse that particularly targeted the black female body for European self-
identification and gratification. Within the construction of the European Self particularly
African women’s availability was taken for granted and was thus constituted as such, finding
its expression in the act of rape. As Monti has pointed out the colonial invasion of the land
was often equated with the conquest of the woman: “(t)he seduction and conquest of the



African woman became a metaphor for the conquest of Africa itself. A powerful erotic
symbolism linked a women’s femininity so strongly to the attraction of the land that they
became one single idea, and to both were attributed the same irresistible, deadly charm.”
(Nicholas Monti, quoted in Young 63).

The image Aftermath, however, is historically positioned in the post-apartheid context and
refers to the violation of the lesbian body through rape. The image is therefore not only an
analogy for the colonial history but also a metaphor for postcolonial homophobia. In fact,
Aftermath reveals starkly the tension between the post-apartheid constitution and post-
apartheid homophobia by linking the contemporary dimension of anti-lesbian violence to the
post-apartheid era and the aftermath of the liberation movement as the very name
“aftermath” may imply.

Period (2004)

The same blood that defines us as women, is the same blood which we shed in the attacks
against us, while some make a meal of their hatred of us as women, as lesbians.

Similarly Muholi’s image Period deals with the issue of hate crime against lesbians. But
unlike Aftermath in which the body is used as a signifier for a lesbian identity, it is here
removed from the picture. Period shows a used sanitary pad on a plate framed by a knife on
the right and a fork on the left. While the fork is in line with the pad, the knife is not as
parallel, pointing rather away from the pad. It is the knife that seems to be the disturbing
moment within the picture, the active part in it, the element that goes along the squiggled
silver fork. It is a sharp knife, of those used to cut meat. It can be considered as threatening
and thus useable in an attack. Period is a still life, a composition or arrangement of
inanimate objects, each with possible symbolic significance. The image provokes what
Walter Benjamin calls the visual ‘shock’. It is this picture within the exhibition that has been
perceived as most disturbing and evoking disgust. Not because of the connotation to hate
crime as indicated by Muholi’s strong subtext to the image but because of the connotation
to women’s monthly period. The sanitary pad is a symbol for the period and thus for
womanhood that girls enter with their first period. Womanhood is therefore closely linked to
female sexuality as well as to women’s culture. Muholi makes the link between the period
and the attack in form of hate crime that leaves the woman behind bleeding. She uses blood
as a signifier for womanhood and female sexuality while this same womanhood and a
specific form of sexuality, namely lesbian sexuality, is the target in the attack against her.



Muholi’s images in the exhibition all deal with issues of black women’s sexuality. Similar to
the images Aftermath and Period, this work de-romanticizes sexual pleasure by pointing out
practices and commodities that dissent normative perceptions of (hetero)sexuality. This is
achieved by introducing strap-ons, breast-wrapping and dental dams, for example. By doing
so Muholi’s images reflect on the different issues that are predominating the different
lesbian communities in contemporary South Africa. In South Africa it has only been since the
turn of the twenty first century that there is a growing visibility of lesbian sexuality and
identity within the visual arts in general and photography in particular. One exception seems
to be Jean Brundrit who started to focus on feminist and lesbian issues in her work from the
1990s onwards. Her work focuses mainly on the white lesbian community in Cape Town. She
describes a particular comfort zone, a safe space that is often linked to the private sphere,
which white lesbians to a certain extent inhabit. This becomes particularly visible in her
series of photographs titled Does Your Lifestyle Depress Your Mother? (1999), which shows
lesbian couples in the domestic space. In one photograph two women are lying in bed
together while drinking their morning tea/coffee. They seem to be naked, covered by a big
duvet. Another one shows two lesbians in a bathtub obviously enjoying themselves. Here
again, the nakedness is only indicated. Intentionally, as Brundrit argues: “l wanted to show
‘real’ lesbians. By not showing anything hardcore, I've taken away the voyeuristic angle that
might have otherwise been there for the viewer.”

What Muholi’s Aftermath precisely lacks and in fact dissents is this comfort zone. The
majority of Muholi’s images instead raise issues such as HIV/Aids, gender dissidence,
performativity and passing. The political message that underlines Muholi’s images is the
most striking difference between her images and Brundrit’s, which seem to mirror the
efforts of assimilation of the mainstream gay and lesbian community since the
implementation of the sexual orientation clause within the constitution. In contrast Muholi’s
work takes up the issues central in the work of predominantly black lesbian and gay
organizations in Johannesburg over hate crime, gender and HIV/AIDS. In a way these
different images by contemporary South African lesbian photographers demonstrate who
has access to the rights inscribed into the constitution and who not. More importantly the
images reveal starkly that South Africa is still culturally and politically constituted along the
colonial lines and that the new constitution is in fact not an effect of a wider deconstruction
of the sex/gender regime that underpinned apartheid.

Accordingly, the responses of the media to Muholi’s exhibition, which was first staged in
Johannesburg in 2004, mainly reflected on the political dimension of the work and its impact
on questions of lesbian and gay rights in the country. Gail Smith for example argued that
Muholi’s “photographs are not artistically or technically brilliant - and some are downright
disturbing, but the exhibition, and the response to it, show some movement towards
addressing the staggering absence of ‘out and proud’ lesbians in South African society”
(Smith 90). In her article “Is Anybody Comfortable?” Nonkululeko Godana similarly highlights
how the political project is central to this exhibition by contextualizing the work, and
Aftermath in particular, as a direct translation of Muholi’s activism into documentary
photography. Godana states that Muholi has been documenting violence against lesbians
over the last years in Gauteng townships and she informs the reader that Aftermath was
taken two days after the woman in the image had been raped by a male “friend” aiming to
show her that she is not a man (Godana 91). In the conversation with Godana, Muholi
explains that the subject in the image “called me a couple of hours after the incident with no
one to confide in. She already has a scar from a past incident, yet received new emotional
scars from her rape” (Muholi in Godana 91).

The image Aftermath, however, does not only tell the story of victimization. It also tells the
story of agency and dissidence. The subject in the photograph is raped two days before the
image was taken but she is willing to speak out, to expose her body again in order to make
a difference, in order to document this trauma. She is not willing to hide her sexual identity.
Hence, this picture not only tells the story of the subject but also Muholi’s story as the

' <http://www.artthrob.co.za/04mar/artbio.html> (Accessed 25/02/2006).



photographer whom those women allow to take such intimate pictures, in moments in which
they are in fact very vulnerable. Muholi knows the women she is visualizing and that she
portrays. The women are her friends, her colleagues or women she meets within her work as
an activist: “These are not only subjects, these are my people, this describes the person |
am.” (Enraged by a Picture).

Muholi usually invites the audience who attends her exhibitions to write down comments
and reactions to the images. She has also shown her images in the streets of Johannesburg
and has made a short documentary about it, titled Enraged by a Picture, which was produced
for “Out in Africa”, the Gay and Lesbian Film Festival in South Africa in 2005. Muholi included
some of the responses to her work in the documentary. Some members of the audience are
in distress, some overtly express homophobia, and some commentators even go further by
expressing strong anger and directly threatening the artist: “you need a smack” and “you
must be hung” while one paints a penis with big balls saying “I believe this is art, but then
this would also be art”. However, there was also strong positive feedback that viewed the
images as “eye-opening” and “mentally stimulating”, and that welcomed the space that could
be opened through these kind of debates on sexuality: “...excellent. | think it’s about time
people stopped being so ashamed about human sexuality. For centuries women have been
‘desexualized’ and, | just feel that people need to embrace their sexual identities.”

In order to understand why the reactions of Muholi’s work are so divided it is important to
develop an understanding of the impact of colonialism and colonial discourses on post-
colonial homophobia, particularly its underlying colonial constructions of sex/gender and
race.



“Only Half The Picture” - the discursive and scientific contextualization of
contemporary images

Safe Sex Il (2003)

The responses to Muholi’s exhibition and the image Aftermath also reveal how race and
gender operate in the construction of contemporary post-apartheid homophobia. One
common response to Muholi’s exhibition is that her images of the black female body are
either degrading for all (black) women or alternatively, are demeaning for the community,
the nation or the race, as one of the respondents wrote in Muholi's response book at the
exhibition: “It is truly unacceptable for you to undermine our race’s especially black
portraying nudity and sexual explicit content images as if they are the only one who are
involved these inhuman activities. After all Black was African and proud of its roots and
cultures until you inflicted pain and trash to our community. Get a life you people.” Another
visitor similarly expressed her anger about the “nature” of the images: “(y)es, art is an
African thing. However, when degrading of women’s (make that black woman) bodies, it is
no longer a question of art and beauty but of discrimination - the nation cries.” The
responses to Muholi’s exhibitions highlight the strong resentment of portraying the black
body naked while provocatively dissenting normative constructions of gender and sexuality.
The history of, for example, the fantasmatic projection of outsized genitals on to men and
women of African descent led to the ambivalence and resentment towards public images
that represent the black body’s relationship to sexual dissent.

Muholi, however, does not protect a collective body from misrepresentation but instead
demonstrates that there is no homogenous body and sexuality. This becomes particularly
visible in her image Safe Sex Il shows a black woman’s naked body, either in the process of
strapping on or taking off a dildo. The fact that the dildo is of white colour hints to the
racialization of commodity culture in the country. According to artist and curator Gabi
Ngcobo, Muholi, however, acknowledges the gaze and challenges its biased nature (Ngcobo
5). Ngcobo highlights the questions that Muholi poses in her work. One of Muholi’s work
titles “What don’t you see when you look at me?” was further developed through Muholi’s
question “What do we see when we look at ourselves?” (Ngcobo 5). With her work Muholi
reclaims, to borrow Ngcobo’s words, “the (visual) culture that was historically denied”
(Ngcobo 4). Pumla Dineo Gqola argues in her essay on Muholi’s images that “the work is less
about making Black lesbians visible than it is about engaging with the regimes that have



used these women’s hypervisibility as a way to violate them” (Ggola 84). According to Gqola,
black lesbian bodies were never invisible in society, but were in fact “highly visible
manifestations of the undesirable” (Ggola 83) expressed, for example, through hate crimes
such as visible in the image Aftermath. Very similar to Ngcobo, Gqgola is not only interested
in the question of what Muholi makes visible but in fact how she makes it visible.

Despite their differences, the position of the two scholars, Ngcobo and Gqola, and the
position of the respondents in the exhibition space, they all raise the question of
representation and its historical relevance/implication within the (South) African context. |
use the term “representation” within a classic cultural studies framework by referring to
Stuart Hall’s representation theory. According to Hall representation is “the production of
meaning through language” (Hall 16). Representation is hence always mediated and in fact
connects language to culture: “Representation is an essential part of the process by which
meaning is produced and exchanged between members of a culture. It does involve the use
of language, of signs and images which stand for or represent things” (Hall 15). The
responses to Muholi’s exhibition are concerned with the representation of the black female
body and so raise questions about who is representing whom, under which conditions, and
with which purpose? Linked to this is the question of who has the right to look? And despite
their differences the positive and negative responses to Muholi’s images encourage the
viewer to think about (historical and cultural) representations of black women’s bodies,
particularly in relation to sexuality.

Gender, Sexuality and Race: Colonial Politics of Representation and
Photography

And in fact, in the (South) African context in particular, the use of photography as a tool to
challenge representations of the body and sexuality is a loaded one and remains
controversial for various reasons. In Europe photography has been historically used as a tool
to demonstrate that the cause of “deviant” sexual behaviour was found in the (degenerated)
body. Photography was used historically to produce knowledge/power of sexuality through
the surveillance of the body as Tessa Boffin and Jean Fraser argue: “The writings of
sexologists such as Krafft-Ebbing and Havelock Ellis established the ‘medical model’ of
homosexuality, and the eye of authority was now focused through the medium of
photography on the ‘homosexual body’.” (Boffin and Fraser 15). L.R. Broster’s et al. medical
study, for example, The Adrenal Cortex and Intersexuality shows how sexual “deviance” was
located in the physiological elements of the subject. The authors use images of so-called
“physical hermaphrodites” to underline their argument that sexual “perversions” are
inscribed into the (“abnormal”) body. These images reveal the significance of photography as
being an important tool to give “scientific evidence” that “deviant” sexual behaviour must be
found in the physiological elements of the body. So-called physical anomalies are captured
by the camera’s gaze on the naked subject and are then situated within a medical research
that links the (degenerated) body to sexual difference. Sexual “deviants” are thus objectified
and constituted as the sexual Other from a norm that is defined in opposition to the subject
position of the so-called pervert. The specification of the pervert within the development of
medicine is hence important since it enables the specification, and the surveillance and
control through discourse, of the entire population/race. Sex is therefore historically
dependent on sexuality - and vice versa. As Lorraine Daston and Katharine Park argue, the
moment the genitalia became a synonym for “nature”, heterosexuality became normative.

In 19" century medical discourses of non-normative bodies the objectification of the gender-
ambiguous body, as visible in the hermaphroditic or intersex subject, was not the only
marker of difference used to control the population body and the individual body. Racial and
sexual discourses intersected in a historically specific way within the episteme of colonial
knowledge that produced an anatomy of pathological bodies. Again the intersecting
elements of sexuality and gender within scientific racism are displayed in a whole range of



images that shows the European gaze on the naked or semi-naked African black body. Leni
Riefenstahl’s study of the Nuba people of Sudan is one prominent example. The female
figure specifically became a predominant subject in colonial photography, the photographic
lens often trained on women’s breasts and buttocks, as visible in popular images of Sarah
Baartman for example. Throughout colonialism and to a certain extent in contemporary
discourse, black women were systematically denied control over their bodies.

In order to understand processes of colonialism and its relationship to the history of
sexuality it is therefore crucial to understand colonialism and sexuality as apparatus - a
heterogeneous ensemble of discursive and non-discursive elements - that is not fixed and is
in fact contested daily. Following Foucault’s argument Somerville points out that in early 20™
century discourses of sexuality and colonialism constituted each other to surround the
emerging bodies of homosexuality (Somerville). In the course of European expansion into
other parts of the world the body became the focus of new technologies of power that
targeted the individual body as well as the population as a whole. This technology witnessed
the birth of sexuality, as well as racism, aiming to differentiate bodies and groups within the
bio-mass of the population in order to regulate them. Racial and sexual discourses
intersected within the episteme of colonial knowledge that produced pathological bodies
through anatomy. In fact travel narratives and a medical discourse of anatomies not only
function as colonialist discourses but also urge colonialism into being. Anatomy provides the
map connecting race, gender and sexuality (Stoler).

At the end of the 19" century and the beginning of the 20" century the focus shifted from
anatomical markers of biological differences to psychological discourses of “abnormal’
sexual object choice as identified in interracial and homosexual relationships, as evident for
example within the biopolitics of apartheid South Africa. While the aim of the apartheid
government was to entrench racial discrimination through law it simultaneously introduced
laws that regulated the apparatus of race through sexuality by linking sexuality directly to
race. Sexuality, within the apartheid project, was the biopolitical interface between the
individual body and the population body and for this reason it became the main target of
power.

From the beginning the apartheid regime focussed on sexuality as a regulatory factor of the
race regime. This focus is highlighted by a series of acts it introduced over the first ten
years; in 1949 it introduced the Prohibition of Mixed Marriage Act, No.55, in 1950 the
Immorality Act and in 1957 the Sexual Offences Act. Kopano Ratele discusses the
sexualization of apartheid and argues that the apartheid government’s interest was in
“intimacy and subjectivity and the private life of race”, thus in the micro-politics that regulate
the individual body (Ratele 29). The main focus of the laws was to prevent marriages
between “Europeans” and “non-Europeans”. The apartheid government was concerned about
the white race only; it was not interested in the other racially constructed communities.
Interracial heterosexuality is thus perceived as threatening the power of whiteness “because
it breaks the legitimation of whiteness with reference to the white body”, as Richard Dyer
argues (Dyer 25). According to Dyer the concept of race is always linked to heterosexuality.
Heterosexuality is seen as securing the reproduction of racialized bodies - as race itself is
always about bodies.

The importance of the sex, gender, race nexus for the apartheid regime became visible in
1968 when the apartheid government tighten the already existing laws to sexual “deviance”
and for the first time “deviant” female sexuality. While lesbian sex remained unrecognized by
the law, the use of dildos - as portrayed in Muholi’s Safe Sex Il - became the subject of
criminalization. In order to understand the fear or rather (moral) panic generated by the
dildo one needs to look back to the 19™ century discourse of sexuality that discursively
produced the link between gender, sex and sexuality and that tied the penetrative subject to
masculinity. The erect penis serves as the signifier for penetrating male dominance over
women. However, as Karin Jurschick argues, the phallus loses its power if it becomes
separated from the male body, is commercially available and strapped-on the women’s body
for female pleasure and satisfaction. So while the dildo is used in heterosexual sexual acts,
when women solely use it the dildo becomes a threat to male dominance. In this process of



re-appropriating gender attributes the relevance of gender categories is transgressed and
questioned. The phallus, as a signifier for male dominance, loses its power the moment it is
recognised to be a cultural construct and thus able to be played upon; as Jurschick asks
what is the meaning of the phallus if anyone can have one?

It is the penetrative use of a dildo that shows the shift from the monstrous body to the
monstrous use of the body - a monstrosity that all women were potentially capable of,
whether they are heterosexual or homosexual, at least according to the apartheid
government. In fact the central concern was white women’s sexuality and linked to this white
femininity. The discourse of female sexual perversion thus returns once again back to the
linkage between heterosexuality, femininity and reproduction and hence to the white
women’s responsibility to reproduce the white race. A normalizing discourse of female
sexuality that concentrates on reproduction acts as a means to secure male control and thus
the gender regime within society. A sexuality that is in line with reproduction does not only
reflect women’s ability to give birth but her “willingness to perform that labor” (Traub 163).

This means that this heteronormative approach to reproduction does not only aim to
(re)produce the species, the race, etc. but also a gender regime built on male dominance.
This is an important argument and serves as a crucial historical reference point for the
understanding of contemporary claims such as homosexuality is un-African. It once again
reveals that the notion of homosexuality as un-African is not so much targeting lesbians and
gay men in the region (although they remain the targets of hate speech and physical
violence). The interest/focus of this claim is in the securing of normative femininity - as
represented through normative heterosexuality and its political institution, the family.
Mugabe, for example, gave the speech in which he declared homosexuals as “worse than
pigs and dogs”, during “Heroes Day” the Zimbabwean memorial day of the freedom fighters
who died in the Liberation War. He added that “animals do not copulate with mates of the
same sex but turn to the opposite sex in order to procreate” (in Aarmo 262). Mugabe has
chosen to stimulate discourses of sexuality on a day that stands as a national symbol of
liberation and decolonization for the whole of Zimbabwe. While he celebrates the heroes of
the past he simultaneously focuses on procreation and an idealization of motherhood and
culture. For Mugabe homosexuality is not a suitable signifier for a decolonized nation-state
in which sexual subjectivities are produced and reproduced in the name of culture and
tradition. Sexuality is thus used as a national/cultural identity-building project that leads to
the homogenization and naturalization of culture. Nationalist narratives like this constitute
national myths of identity, national imaginaries of the Self and the community that provide
cultural material for the subject to constitute a personal sense of gender and sexuality. As a
consequence, nationalism defines cultural and social boundaries within a community and
excludes those who do not fit the moral values from the community of the majority (Aarmo
266).

In fact nationalism is dependent on a gender binary that is constituted through sexuality.
The role of women in post-colonial Zimbabwe, as well as in post-apartheid South Africa, has
shifted - and in this process has been reduced - from the position of the “comrade” within
the liberation struggle to the identity of the mother. Motherhood defines women'’s roles in
relation to their community and the national collective and in doing so removes them from
the public into the private sphere. In this speech Mugabe thus uses/introduces a discourse
on homosexuality in order to restore the gender regime that was troubled throughout
colonialism - at least in relation to the black majority - and within the liberation movement
with reference to culture and tradition.

Conclusion

In the image Safe Sex Il Muholi once again shows not only her dissent towards a colonial
reading of race as a concept that constitutes sex/gender organisations but also towards the
re-introduction of sex/gender organisations through postcolonial nationalism. As this article
has argued nationalism - either in (South) Africa or Europe - is always linked to
heterosexuality and its political institution, the family and is therefore always a gendered
process. Through her work Muholi resists the fact that postcolonial South Africa is still
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constituted, in cultural and political terms, along the colonial lines and its sex/gender
organization by separating masculinity from maleness and men. By doing so Muholi gives
way to acknowledging older and culturally specific forms of same-sex cultures that were
rather constituted within discourses of intimacy and kinship than through discourses of
citizenship. This means that Muholi dissents a reading of same-sex intimacy in South African
history and culture within the European frame (that is homosexuality versus heterosexuality)
and by doing so questions globalized identity formations.

This obviously means that the biopolitical procedures of homophobia in post-apartheid
South Africa concern more than just South African lesbian and gay communities. An analysis
of postcolonial homophobia needs to be also incorporated in Western theory and politics,
such as within queer theory, gender studies, critical race theory and in research of global
capitalism. This also means that the issues that have been raised in this article cannot be
positioned as the ‘exotic margin’ of Western interest. Instead these issues needs to be
understood as a challenge for Western discourses, particularly discourses of sexuality, which
tend to constitute themselves as a reference point of modernity - a modernity that has done
so much damage to conceptions of sexual cultures and gender organisations in South Africa.
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Chapter 3

Realising Turkey’s potential within the European
Information Society Project’

Aygen S. KURT

Information society (IS) and its technologies play an integral part in the European research
policies and its Framework Programmes (FP). For most of the European Union’s (EU)
perspectives and regulations affect the policy formulations in Turkey as an accession
country, the European Information Society strategy allows Turkey to adjust its policies and
realise its own potential within an information society prospect.

Turkey’s adventure on the route to EU membership involves adoption of and adaptation to
the European ‘ways’ and ‘strategies’ in various political and economic areas. However,
whether this journey has a happy ending or not, we need to figure out Turkey’s research,
innovation and science and technology (S & T) capabilities as fundamental bases for
enhancing its economic growth not only in relation to Europe but to the global information
and communication technology (ICT) markets. For this reason, although integration of an
acceding country to a supra-national network (the EU) may be considered to be linked to
several political questions; our main intention is to investigate Turkey’s status in the
European information society, thereby excluding the debate on political integration as the
core of analysis.

This paper is part of an on-going PhD research titled, “The Turkish ICT Sector and the
European Information Society: Innovation for Integration?”, but it is also about the European
IS polices in general, and Turkey’s recent situation within such political context in particular.
A review of the previous work on the information society theory will allow us to set up the
theoretical scene before giving a general picture of the notion of the IS in European policies
focusing on the last decade (1994-2005) and Turkey’s response at state level. However,
although adjustments are made at state level in Turkey, the producers, traders and
operators of the information society technologies should be taken into account as one of the
main players in linking Turkey to the European information society. For this reason, our
focus will also include a few insights derived from the empirical findings about how a
number of ICT producers and experts® interviewed in Turkey during October 2004-January
2005 interpret the European and Turkish IS policies and their future in relation to integrating
into the European networks.

Encountering with the notion(s) of information society

Even though there are different perspectives in the current information society theory (e.g.
Bell 1973, Lyon 1988, Heap et.al 1995, Dutton 1996, Castells 2000; Mackay et al 2002, May
2002, Webster 2002), the whole argument appears to stem from the technological
innovations that allowed convergence of information and communication technologies (ICTs)
since the 1970s and the increasing usage of ICTs that have enabled major changes in the
ways society and economy are structured. In relation to the theoretical perspectives, the
Information Society in European politics has shown that technological developments and

" An earlier and shorter version of this paper was presented at the UEL Post Graduate Conference, 25-26 May 2006,
Contexts, Fields, Positions: Situating Cultural Research; as part of the Panel on “Turkish media and information
society in the European Context: Approaches in Analysis”

?In total, 27 high level managers from ICT firms and 14 experts were interviewed.



convergence which allow ICTs operate at the core of all economic activity are taken into
account seriously (Ducatel et.al, 2000).

Confrontation with the information society, as a concept and a political product has become
unavoidable. The term first appeared in a study mapping information sectors of the US
economy in 1960s (Machlup, 1962) and its usage in the policy agendas of national
governments and international organisations have increased within the last two decades. For
instance, the Organisation for Economic Co-operation and Development (OECD) has
characterised the role of national governments in the global information society as a
catalyser for the development of ICTs, and secondly as becoming more active users of ICT-
based services (Iversen et al, 1998). The concept of information society has been used
interchangeably with numerous notions that are highly related but different from each other.
As listed in Box 1, such notions seem to have flexible and unclear borders, and are often
used persuasively.

BOX. 1. Different but closely related notions of
the Information Age

Information society
Post-industrial society
Informational economy
Knowledge-economy

Control Economy
Learning economy
Digital society
Network society
Informational capitalism
Digital capitalism
Consumer society
Post-modern society
Wired / Internet society
Surveillance society

Initial attempts in understanding the changing structure of the information sectors of the
economy resulted from a number of increases in informational jobs, and a broad usage of
ICTs in work place. As early as late 1960s and early 1970s, the idea of the information
society (IS) gained wider acceptance in the post-industrialism debate with Alan Touraine’s La
Societe Post-industrielle (1969) in France, Bell’s the Coming of Post-industrial society (1973)
and Alvin Toffler’s the Third Wave (1980) in the US.

The IS concept, rooted in the postindustrialism literature, considers an emerging society as
the end of the industrial era and the new arrival of a service and leisure economy (e.g. Bell,
1973). This new society is celebrated, because the technologies enabling the IS were
considered as cures of our societal and economic problems. Therefore, initial IS policies in
the agendas of several advanced countries and international organisations aimed to
establish strong infrastructures that would carry information with the highest speed
possible.

We need to note that the specific purposes of this paper allow us to exclude any deliberate
discussions about the theoretical and philosophical analysis of the existence of the IS, nor
does it intend to cover any discourse analysis of the IS policy texts. Happily, comprehensive
work documenting the theories of information society exists (Webster, 2002; 2004). James
Martin states that the emergence of the IS theory is said to be ‘either as a social forecast or

as a model of social possibilities, and that these have somehow been translated into views
of reality and perceptions of actual societies’ (1995: 11). On the other hand, Webster’s
(2002) taxonomy of the theories of information society comes to the conclusion that social



scientists have, to differing extents, demonstrated a technological determinism when
dealing with the impact of ICTs in society.

Admittedly, the speed developments in ICTs have transformed economic transactions and
communications worldwide. Some evidence in 1990s indicates that the escalating power of
ICT usage has created a ‘technological revolution’ in the sense that the ICT market and
industry structures have changed enormously due to a cluster of technological innovations
(Freeman et al, 1991). While several works on the role of ICTs in our societies and the work
place have gained attention in literature; the characteristics of information and knowledge
and how ICTs can be used to improve efficiency in business studies provided major areas for
attention, too (e.g. Head, 2003). However, among others, Lyon situated the information
society idea in a recycled version of postindustrialism, and suggested that ‘it should be more
than just focusing on social adaptation to IT, rather how IT may be designed to suit people’
(1988:8). For such reasons, there has been an alternative line of argument focusing on the
‘social’ side of the information society and the society’s role in shaping the ICT
developments (e.g. Wyatt et al, 2002).

Among the thinkers who emphasise the systemic change by suggesting the concept of an
information society on the one hand, and ones who explain the present society contending
the continuities of the past on the other; Castells’ (2000) argument of a ‘network society’
appears to stress the fundamental changes due to technological innovations since 1970s
and the union of capitalism with the ‘informational mode of production’. In this way, the
notion of network society seems to stand in the middle of two strands and attempts to
comprehend structural changes in the society declaring a new society which has been
enabled by ICTs with the priority of establishment of networks for information flow (Castells,
2000). Establishment of such networks and integration of scientific and technological
knowledge in Europe have been at the core of European research collaboration programmes
since 1980s accelerating with the First Framework Programme in 1984. Why and how has the
notion of IS found a significant place in the EU’s strategic policies that are related to
economic growth and industrial progress? How has the EU treated the concept of IS? The
following section reviews the European IS policies briefly.

The European ‘rhetorical’ Information Society project

The information society and its technologies have been in the core of European research
policy since 1980s. The EU support programmes for ICTs officially starts with the ESPRIT
(European Strategic Programme for Research in Information Technology) in 1983 followed by
the first Community Framework Programme in 1984. The Framework Programmes have been
the key instruments for EU to support innovation and S & T related pre-competitive research.
These Programmes meant two things: ‘the EU’s involvement in scientific and technological
matters which made serious commitment to “Europeanize” the production of advanced
knowledge; and enshrining the pursuit of competitiveness, which has become a major raison
d’étre of the Union’ (Borras, 2003: 1).

The key initial IS plans at European level were mainly market-driven initiatives promoting the
competitive position of the ICT sector in Europe. Formation of the European Single Market
and the IS policy agendas embraced the market as the driving force behind technological
innovation. It could be noted that the EU’s IS policies had major technological and political
motivations. First, speed developments in high-technologies, particularly in ICTs, shortened
the life cycles of various products and service applications in the ICT industry. This was
caused mainly by the opportunities and possibilities available for technological convergences
and also the increase of innovative capacity of organisations, regions and countries with the
influence of a general trend in realising the importance of research and development (R & D)
in advanced economies. With such a technology-driven approach in its agenda, the infamous
Bangemann Report prepared for the European Council (European Commission, 1994) was
envisaging the development of an IS Europe-wide and warning the European policymakers,



industrialists and governments not to be sole respondents and passive users of the coming
IS, but masters of the IS by meeting the challenges it will bring:

All revolutions generate uncertainty, discontinuity and opportunity. Today’s no
exception. How we respond, how we turn current opportunities into real benefits
will depend on how quickly we can enter the European information society. [...]
The race is on at global level and those countries which adapt themselves sooner
rather than later will set the technological standards for other countries to
follow. [...] Given its history, we can be sure that Europe will take the
opportunity. It will create the information society (European Commission, 1994:
4-5).

The race, it seems, - for Europe- was obviously about tackling with the strategies of not
being excluded from the so-called ‘globalised, informational and networked economy’
(Castells, 2000) at a time when the Al Gore- Clinton Administration in the US had already
declared their ambition to build the information superhighway by investing in the global
information infrastructure. On the other hand, Japan’s presence in the global ICT markets
(particularly in semi-conductor industry) started to become stronger in early 1990s and the
Japanese government’s plans to set up a national IS since 1970s continued to take a
significant place in their innovation policy.

The Bangemann Report treated technology as an exogenous factor affecting the changes in
society. Although the report’s technologically determinist approach was accused of
undermining the impact of societal forces on the ways that ICTs are developed (de Miranda
and Kristiansen, 2000; Goodwin and Spittle, 2002); perhaps, this was a clear reflection of
how innovation and technological developments took over regulatory policies. Actually, the
report had a profound impact on the formation of European IS Action Plans and ICT research
programmes late 1990s. Europe’s “immediate” action in producing IS policies was also an
attempt to realise the tension between regulation and innovation. Until then, technological
innovation led the ways which regulations and policies were formulated. Now it was time to
politically construct the paths in which ICTs, their applications, access, usage, and public
acceptance strategies would be located. It is essential to realise that since mid-1990s, this
political activity at European level -“building the European IS” - has never underestimated the
role of technology in economic competence. It has rather been the power struggle policy
makers wanted to win by “shaping” the environment where an IS would be “created”, but not
evolve. On the other hand, it can be agreed that the European IS policies in 1990s,
including the Bangemann’s suggestions, had been “pushed” by the technology already
present in the market. For this reason, the European IS policies in 1990s embarked a market-
driven approach which later in the beginning of the new century turned towards a more
demand-driven shape. For instance in a few years after the Bangeamnn Report was released,
the Commission itself challenged the technologically determinist approach, and issued a
report emphasising the significance and power of the societal forces in shaping the ways ICT
are developed (European Commission, 1997). The EU’s strategy included first, a regulatory
framework envisaging the legal matters related to the rapid convergence of technologies
and the protection of individual rights in the IS, and secondly, the start of e-Europe Action
Plans®, which later were spread to the inclusion of candidate countries through the e-Europe+
Action Plan. These plans were setting the strategic goals and what needs to be done in a
specific time for building the European Information Society.

The new millennium welcomed the European IS strategy with a well-determined goal for
Europe to become ‘the most competitive and dynamic knowledge-based economy by 2010’.
Issued at the European Council’s March 2000 Lisbon Summit, the Lisbon Strategy has
become the most momentous reference point to measure science, technology and

* The first e-Europe Action Plan2002 was launched in 1999 followed by the e-Europe Action Plan 2005 launched in
2002.
* Presidency Conclusions, Lisbon European Council, 23-24 March 2000



innovation activities of the EU member states and candidate countries. As part of the Lisbon
Strategy, Information Society Technologies (IST) Research was the single largest priority in
the European 6" Framework Programme as in its predecessor, with a €3,6bn figure,
accounting 30% of all thematic programmes. EC states that the main reason for this is
because ICTs have an integral contribution to overall economic performance and they offer
great amount of benefits to society at large (European Commission, 2005).

In 2004, a group of high-level industrialists led by W. Kok evaluated the extent that the
EU has achieved in relation to the Lisbon Strategy. Kok’s report stated that Europe’s
lack of political commitment to operate the Lisbon Goal is threatening the targets need
to be met (European Commission, 2004):

External events have not helped achieving the objectives but the European Union
and its member states; have clearly itself contributed to slow progress by filing
to act on much of the Lisbon Strategy with sufficient urgency. This disappointing
delivery is due to an over-loaded agenda, poor coordination and conflicting
priorities. However, a key issue has been the lack of determined political action.

The new EC Presidency under Barosso reviewed the IS policy as soon as he came to power.

| welcome the Kok Report. It provides a realistic, but worrying, assessment of
progress. It shows that we must act now to make up for lost time (European
Council, 2004, original emphasis).

As a result, the Directorate General - Information Society was expanded to include media
(which was formerly under education and culture). This had natural reasons linked to the
developments in communications and media technologies. The technological convergence of
ICTs and media has brought the convergence of markets in these areas and the DG
Information Society and Media was formed with the aim of supporting the development and
use of ICTs for the benefits of all European citizens. Due to the speed emergence of
converged technologies and markets, a single Information Space, i2010, has been
established as the key part of the Commission’s renewed IS policy. i2010 is a new strategic
plan, which succeeds the former eEurope Action Plans, for an open and competitive digital
economy. With the new programme, EC also creates a single space for policy convergence in
order to revise the IS regulations in areas like supply of content and the operation of
networks.

In general, the European IS policies can be seen as a framework in which concepts including
market economy, S&T, innovation, networking and ICT revolution play a major part. Above
and beyond that, the same framework is a component of the European innovation policies at
a larger scale and is a result of economic and technological challenges from the US and
Japan, technological convergences and scientific advancements since 1970s, and Europe’s
aim to become a leader in the global markets. When Garnham (1997) situated the European
IS policies in a ‘rhetoric’ at late 1990s, he saw the same decade as the successor of previous
failures the European Community made especially when the European market was still
dominated by the European telecom monopolies during 1980s. Still, it is possible to suggest
that the ‘rhetorical’ side of the project continues to overlook the policy realm, because the IS
project itself attempts to create a polity venue where a consensus building process among
member and candidate states could be run for the purpose of reaching a common goal (the
Lisbon goal, envisaged by the EC) that the future of Europe lies in ICTs. It also seems to be a
dominant political and ideological choice combined with the “push” power of the existing
(and developing) technologies in the market. However, it should be noted that when IS has
become a political and ideological goal for advanced economies (perhaps also with the help
of agendas set by international organisations), the developing and underdeveloped countries
are motivated to establish political strategies to “construct” an IS for the sake of “catching-
up” and take part in the global networks as quickly as possible. The celebrated digital
revolution, though, created a digital divide which has widened the information gap between
those who were striving to catch-up and “transfer” the required technologies as quickly as



possible and those who were “producing” and innovating such technologies and increasing
their power in building the information infrastructure of the world. In this picture,
questioning the ways of which ICTs are “embedded” in political frameworks of the
underdeveloped countries has become desirable (e.g. Wilson Ill, 1998; Audenhove et al.,
1999; Sahay and Avgerou, 2002).

As mentioned before, this on-going study considers Turkey’s position in relation to the IS
policy and ICT markets as evolving due to its accession process into the EU. However, as a
developing country which has to consider international binding policies like the EU criteria,
Turkey’s direct adoption processes of the European IS strategy needs to be questioned by
taking into account Turkey’s own capabilities and advantages within the European context. It
is possible to observe that there is a tendency towards technology acceptance and
increasing ICT usage in Turkey; however, in order to become a “player in the game” by not
only accessing but also having a decisive role in IS networks in Europe, and in order not to
depend upon the technology producers (in advanced economies); Turkey should invest in
technology production and change its reputation for being a sole ‘market’ for technology
consumption. The next section briefly reviews how Turkey has responded to the IS policy
developed in the EU and what the main IS strategies have been at state level.

Turkey’s perspective in building an information society

Turkey’s reflection in this picture is directly influenced by the accession procedures to the
EU and its tendency towards market economy ideology. Whether we believe in it or not,
globalisation of trade have brought binding policies in relation to the global organisation of
ecohomic activities. We can even agree that this have resulted in more disadvantageous
conditions for the developing and underdeveloped parts of the world, whilst at the same
time favouring the corporate multinational big companies based in advanced countries.
Accessing the European ICT market and taking part in European networks appear to be
significant (and powerful) channels for Turkey to reach global markets.

Turkey’s recent attempts to “build” an IS and set-up a “national” science, technology and
research policy framework are mostly shaped by the binding policies of the EU and
mainstream ideologies centred on neo-liberal market economy. Turkey has applied to join
the EU and the Europeanization process is taking place in numerous policy areas. For
instance, its integration process into the European (ICT) markets has been strengthened by
joining the Customs Union in 1996.

Turkey’s involvement in global and European organisations is not a recent issue. It is a
founding member of various global institutions, including OECD (Organisation for Economic
Co-operation and Development), the United Nations (UN), and World Trade Organisation
(WTO). At European level, it is the founding member of the Organisation for Security and
Cooperation in Europe (OSCE) in 1975, and became a member of the Council of Europe in
1950, one year after its establishment. In S & T related organisations, it is a founding
member of the European Cooperation in the Field of Scientific and Technical Research
(COST) since 1971, and according to an EU-funded research done in 2003 (Stein, 2004)°,
Turkey is a member of nearly 100 European S & T organisations including EUREKA and the
European Science Foundation. Recently, it has taken part in the latest EC 6" Framework
Programme project funding schemes. In this respect, questioning Turkey’s integration and
establishment of networks with the European Research Area and the European Information
Society is possible, but how?

> Own elaboration of a data set collected for (Stein, 2004). The data collection phase for the EC-funded SEGERA
project (www.segera.ruk.dk ) included mapping of nearly 400 S&T related organisations in Europe. For each
organisation, data were comprised of listings of members from the EU, non-EU and associate states.




Turkey ranks 48 among 115 countries in 2005 with no score attributed to it in the
Networked Readiness Index (NRI) prepared by the World Economic Forum®. The NRI
illustrates the degree of readiness of a nation to participate in and benefit from ICT
developments. In 2002-03 Turkey ranked 57 with a score of 3,57 and in 2004-05 ranked 52
(out of 104 countries) with a score of -0.14. The picture demonstrates that although
Turkey’s rank relative to the countries increases, the score for the country’s readiness to
take part in an information society does not show a promising increase. As the World
Economic Forum explains, the NRI is composed of three component indexes which assess:
(a) environment for ICT offered by a country or community; (b) readiness of the community's
key stakeholders (individuals, business and governments); and (c) usage of ICT among these
stakeholders.

Moreover, relative to the EU-257, Turkey falls behind in ICT expenditures in 2004 (EIS, 2004)
and according to the same European Innovation Scoreboard in 2005, its status has changed
from catching-up to falling-behind between 2004 and 2005 (EIS, 2005). Compared to former
six candidate countries® and the EU-15 average in 2003, Turkey still lags behind in ICT
applications, production and investment (European Commission, 2003). But the same report
suggests that among other candidates, Turkey is the fastest catching-up country in
technology and innovation:

Turkey is the only country with specialised governmental and non-governmental
agencies with a track record of managing funding and assistance to enterprises
for innovation (European Commission, 2003: xx).

We can realise that the picture does not solely tell us that as a developing country in the
accession process, Turkey’s investments in ICTs and ICT research are inefficient. When we
look into the telecoms and information technologies sub-sectors separately, in 2004, the
Turkish telecoms sector’s share in Gross Domestic Product (GDP) was 3.3%, which is quite
close to the OECD average of 3.2%; however it was quite distant from the OECD average of
2.9% in IT being 0.8% of the GDP (SPO, 2006). The Turkish ICT market’s status in the
European and global ICT markets demonstrates a promising growth tendency, although the
domestic market is not huge in relative sense (Calllayan and Bener, 2006: 41).

The table below summarises the key milestones in Turkish IS policy as part of the national IS
policy. The e-Turkey Project, which is called as the e-Transformation Turkey Project’ now,
was the initial step in adjusting the government’s IS policy to the EU’s e-Europe Action Plans
which was declared in Feira in 2000. The e-Transformation Project, operated by the
Information Society Department of the Turkish State Planning Organisation (SPO), could be
considered as the first official attempt in determining a national IS strategy in Turkey as
former political attempts did not create a promising goal to sustain an IS prospect for Turkey
as this project. E-Transformation Turkey’s main objectives are to provide the necessary
conditions for the citizens to gain access to higher quality and faster public services through
Internet; revise the ICT policies with regard to the EU’s strategies and prepare an Action Plan
in the light of the e-Europe+, an Action Plan including the candidate countries.

*http://www.weforum.org/en/initiatives/gcp/Global%20Information%20Technology%20Report/index.htm [last
accessed on 24 June 2007]

”The former 15 member states plus the recent 10 members joined to the EU in May 2004.

& Bulgaria, Latvia, Lithuania, Malta, Romania, and Slovakia.

° http://www.bilgitoplumu.gov.tr/eng/default.asp [last accessed on 02 April 2007]




Table 1. Turkish Government’s selected IS-related policies

Year Policy Document or Plan

1983 Major Policy document: Turkish Science Policy: 1983-2003.

1993 Second Major policy document: Turkish Science Policy: 199 3-
2003.

1994 Declaration of a national S & T policy: Establishment of a national

innovation system

1996-98 TUENA - Turkish National Information Infrastructure Master Plan
for 2010

1999 Turkey obtains candidacy status in Helsinki Summit

2001 Turkey is invited to join eEurope+ Action Plan

2002 eTurkey Action Plan declared

2003 e-Transformation Turkey Project (continues)

2005 Liberalisation of the Turkish Telecom market

Acceleration of the Turkish IS policy during 1990s was not a coincidence at a time when the
convergence of technologies in ICTs has begun to increase throughout the world with a
greater emphasis on innovation, know-how creation and R&D. The spread of Internet after
the first half of 1990s in Turkey have speeded up an on-line societal life and e-business
transactions as it had naturally happened elsewhere.

Information Society policy in Turkey and Europe: selected empirical
findings

Turkey’s strategy in general appears to be the adoption of the Lisbon Goal in all senses as
part of the EU accession process. In a way, the aim of becoming the most competitive
knowledge economy of the globe (for Europe) is itself an integration process for all European
countries at S&T related fields and mainly research and innovation, since this is significantly
related to the enlargement and regional integration prospects of the EU. Thus, Turkey’s
synchronised policies make sense. However, one major problem in the EU’s course of policy-
making and implementation of IS policies is the different institutional set-ups and cultures
that exist in member states and the differing ways of responding to the EU’s directives at
nation state level. As a supranational entity, EU’s directives and their calls for coordinated
policy programmes at national levels seem not to be working yet as the Kok Report
highlighted (European Commission, 2004).

One of the foremost problems in Turkey is its lack of continuous political commitment and
the digital and economic divide between the highly industrialised parts and the rural regions
of the country. Still, it has an opportunity in highly qualified human resources allowing to
develop in the middle term strong ICT services and an R&D sector (Skulimowski, 2006). The
empirical field work of this research revealed that there is high level of politicisation in
management of S&T and its institutions. For instance, in 1998 the TUENA project (Turkish
National Information Infrastructure Master Plan) started with great ambitions as a scenario
building tool for the future of a Turkish IS by 2010; but as soon as the new government
elected in 2002, the project lost its attention and interest within the political realm. The



sample of firms interviewed in this research stated that they need to see an IS policy
superior to all political parties to be implemented without any distraction by power holders.

Another problem is the transmission of the European IS policies into the Turkish context.
Turkey’s plans about aligning the e-Europe Action plans in 1990s did not include a
systematic approach. The process of adopting the European regulatory framework without
much questioning was highly criticised. It even looked like that the IS policy in Turkey meant
a ‘meaningless and an aimless’ activity just for the sake of showing off an image of an e-
Turkey (Respondent # 2).

The Turkish IS society policies are a direct, insipid and plain translation of the
European IS policies. How should they be? We need to embed their [Europe]
philosophy into our thinking, and think what can be done on behalf of a
competitive Turkey. On the European side there is an implicit conservatism, a
secret protectionism’ (Respondent # 7)

It is clearly stated above that taking the European IS policies and the EU’s Action Plans
as guidelines is not the real problem. The main dilemma is whether Turkey should take
everything as given or whether it should attempt to grasp the relevant policies behind
the conditions and realise how to benefit from the European IS policies. Naturally, it is
our main concern here to propose that Turkey should find its own way; however, on
the route to taking part in the European IS; following the European regulations and
applying them to the national context also sound meaningful.

The majority of the interviewees suggested that the Turkish State’s R&D support
programmes are favouring big and powerful firms in the market. Therefore, small and
medium sized enterprises (SMEs), although provided with opportunities like state initiatives
and tax exemptions in industrial incubators; they also suffer from politicisation of the
support mechanisms. This seems to be because of the inefficiency in the flow of information
about project calls, training seminars and policy updates through state channels. Firms
interviewed do not have time to read all comprehensive information. For that reason, most
of them are not aware of relevant European funding schemes like EUREKA and COST.
However, FP6 is more popular. This is perhaps there is more attention in publicising the FP6
in the National Scientific and Technical Research Council’s (TUBLTAK) and universities’
agendas. Interestingly, only six out of 27 firms applied for European funding in this
research.

Although the figures we covered earlier in this paper suggest that there is low investment in
ICT production in Turkey (EIS, 2004); the “snapshot” of the ICT sector in this research told us
that there is a great ambition for domestic technology production. All of the selected
participants in this research were success stories in the specific ICT product areas they were
operating. As in the words of one respondent (# 5), concentrating on technology production
within the borders of the nation and increasing the competitive capacity of the sector were
at the core of a successful ‘national’ ICT sector integrated into the European and global ICT
markets:

Let us produce technology! We do not have time and energy to deal with the EU’s
issues and EU’s policies. We must produce our own technology! That is the
solution!” (Respondent # 5)

Integration into the European IS project and the European collaborative funding applications
does not only mean a policy flow from the EU to Turkey. It is important to see whether there
is a tendency towards ‘networking’ with European comparators, i.e. do the firms use the
existing funding opportunities? In what ways do they attempt to collaborate and
communicate within the sector, with the nation state, with the EU and with their comparators
in Europe?

One of the experts warned the situation in Turkey, suggesting that the ICT sector was not



able to create its own communication channels although several platforms, such as sectoral
NGOs (non-governmental organisations) existed. He used an interesting analogy:

Networks?.... NOT-works! (R&D consultant, Expert # 2).

It was observed during the Field Work that the majority of the firms in this research had or
found their own channels to communicate and network with Europe. The state’s, namely
TUBITAK’s communication and informing tools were found complex. On the other hand, the
sector’s own collaborative works happened through first informal networking; and second,
through formal and procedural funding applications at European level. However, partnership
searching in Europe did not seem to fit with their ways of business-making. First of all, they
did not want to spare time for project applications as the nature of the EU funding needed to
be understood well which was costly for them in terms of time and human resources. One
software firm which had been highly successful in the EU project applications suggested
that:

Our firms go to Europe, apply for FP6 for money. Stop there! You should go to
the EU for networking. Lisbon Goal is fine, but, be careful! In order to create a
competitive Europe, EU aims to put customers and industrialists together. We
should understand this very well (Respondent # 12).

Although the FP6 was popular, it was found that the number of applications were very low
among the firms in this research. However, according to TUBITAK’s figures, among all other
themes, the thematic areas of Information Society Technologies (IST) showed the highest
number of project applications from Turkey in the EU’s FP6: nearly 20% of the 2947
applications came from the IST area (TUBL'TAK, 2006). Conversely, if we look at the success
rate in the total number of funding applications; only 15,4% of the applicants were able to
take part in projects (ibid). So, where could the above figures have come from? The same
indicators suggested that, nearly half of all applications to the EU’s FP6 (54%) were received
from the universities; whereas only 17% of the applicants were SMEs (TUBLITAK, 2006).

The initial empirical results showed that a high demand in time and human resources,
financial capital, language barriers and lack of knowledge in business making in the
European style and with the European culture (as they claimed) were the problems
firms had encountered in project application processes. Therefore, national funding
sources were preferred more.

Do all these matter?

Instead of concluding, it is better to start asking the question- is there a potential in the
Turkish ICT sector compared to Europe, then? Is the Turkish course of action in IS-building
promising for the future development of the country? It appears that technology and R&D
are not very old concepts for the Turkish ICT sector; however, indigenous technology
production and the development of domestic technology production capabilities take a
significant place in the agendas of the firms interviewed in this research; because, they see
this process an essential factor for the enhancement of innovation-based economic growth
in Turkey.

The S & T integration at European level motivates the member states, candidate countries
and other associate countries to produce a technological product and an innovative idea
together; to share research prospects and ‘understand’ the ways which each part makes
business. However, the direct policy flow from a supranational institution needs to be
questioned and adapted to the national context by ‘realising’ one’s own needs and potential.
The selected companies from the Turkish ICT sector seemed to have their varying views on
collaboration with Europe; however, through networking and partnership projects will they
only find the opportunity to encounter with their European comparators and to learn from
each other. Since innovation and knowledge production is an interactive process (Lundvall,



1992), it is valuable to ask what the ICT sector as a sub-system in Turkey can do in terms of
creating opportunities to integrate Turkey with the European Information Society. We guess,
that has been our starting point which needs to be dealt in more detail.
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Chapter 4

Conceptualising feminism in Africa: is it merely politics of
naming?

Patricia K. Litho

This chapter discusses the concept of feminism in Africa and seeks to explain how feminism
functions within the African context including how viable it is. It questions whether African
feminism is merely politics of naming or there is more to it. It then explores what the tenets
of the African feminism discourse entails, highlights areas of commonality and difference
with dominant feminist discourses and ends with its implications for understanding ICTs and
the empowerment of women in Africa.

Defining African feminism: the contestations

... the power of naming is two fold: ... [first is the] quality [of power] and the value...
of that which is named- [ second is that] it ... denies reality and value to that which is
never named, never uttered. That which has no word or concepts is rendered mute
and invisible ... [and] powerless to inform or transform ... our understanding” (Du
Bois 1983: 108).

While these words were used to critique the claim for neutrality in social sciences and
describe the position of women in knowledge production by Du Bois (1983), it captures the
essence of this thesis. It highlights the concerns of African feminists and activists. African
women are concerned with the power and right to name their own location and set their own
agenda. It could therefore be said that African feminisms are concerned with issues of
power, agency and subjectivity within feminism itself and in society, which are also evident
in the empowerment discourse (Arndt 2002). But is there such a thing as African feminism?
What does it constitute and what is so African about African feminism that is not in other
feminisms? | have often been asked these questions and sometimes it is hard to give a clear
answer as to whether African feminism exists or not, because of the complexities
surrounding the idea of feminism in Africa. To say no to the existence of African feminism
would be denying the fact that the women’s ideology against all forms of oppression do
exist in Africa and yet to answer yes would seem contradictory because some women in
Africa would rather be called activists and not feminists. What could be said however is that
ideas that could be labelled feminist exist in Africa and so do feminists and | am not shy to
admit that | am one of them because sticking with the terminology used by other women
plays the political role of increasing African women’s participation in the production of the
wider body of knowledge about their own experiences to the global picture (Oyewumi 2003
and Johnson-Odim 1991). However as an African woman, | continually have to deal with
challenges on how | define feminism, what it is constituted of and what “legitimate feminist
foci and goals” ought to be Johnson-Odim 1991). My definitions are often expected to
comply with dominant perceptions of what feminism should be. These standards and/or
expectations of what a feminist should be “functions like a filter through’ which my position
as a feminist is judged. At several conferences for instance, | have been accused of not being
a feminist because of my argument that women and men need to work together to ensure
gender equality and that women themselves sometimes play the role of oppressor not just
to men but also to fellow women. As an African woman, | feel that the application of such
standards fail to recognise and appreciate who | am and views my difference as a flaw. This
view seems to reinforce a form of dependence on Western standards and paradigms that
Afrocentric ideology (see Asante 1988) advocates against.

A review of literature offers no explicit definition of feminism but what is clear is that
feminism is essentially concerned with the liberation of women and is;



“... committed to work individually and collectively ... to end all forms of oppression
[against women based on sex differences and to work towards] uncover[ing] and
understand[ing] what causes and sustains oppression in all its forms” (Maguire
1987:79).

The term ‘feminist’ is therefore used to refer to a female displaying a “range of behaviour
indicating ... agency and self determination” Oyewumi (2003:1). According to Oyewumi
personal, cultural, political self determination and organising in groups (brought about by
age group socialisation into regiments and/or through rites of passage ceremonies) has
been a long term value of traditional African societies and not something taught to African
by the West as often assumed but this relatively privileged position of some African women
was abridged by slavery, colonisation and globalisation which has made the African people
dependant on the West economically, politically and to some extent culturally.

African feminism on the other hand could be defined as a theoretical model that shares
common concerns with other feminisms; however its point of departure from mainstream
feminisms is based on “issues of agency, subjectivity and power - the power to name oneself,
one’s location and one’s struggle’ (Arndt 2002:13). This agency is located in Africa’s
historical realities of marginalisation caused by slavery, colonialism, racism, globalisation,
and poverty (Oyewumi 2005 and Adeleye-Fayemi 2000). By implication therefore African
feminism is “... anti-imperialist, socialist-oriented and aware of social injustices on a
society... ” (Adeleye-Fayemi 2000:6).

Like other Third World feminisms, African feminisms calls for the consideration of its varied
cultures, ethnicity, language and religion because these added dimensions have a bearing
on the different ways women experience their lives as women and constructs a “different
context in which Third World women’s struggles must be understood’ Johnson-Odim
1991:314). The key argument here is that Western feminisms cannot meaningfully represent
other women because different women have different value systems, challenges and needs
(Adeleye-Fayemi 2004, Mohanty, Russo & Torres 1991 and Mikell 1997). Similar critiques are
shared by other alternative feminist discourses including; ‘womanism’ (Walker 1983),
‘Africana womanism’ (Hudson-Weems 1993), ‘Motherism’ (Acholonu 1995), ‘Stiwanism’
(Ogundipe 1994), ‘negofeminism’ (Nnaemeka 1995), ‘femalism’ and ‘Black feminism’ (Kohrs-
Amissah 2002). Theorising African feminism is therefore no easy task, first because it is a
work still in progress and secondly because of the sheer size of the continent and the
complexity of issues that the different regions in the continent face. This makes it difficult to
have a single African feminist thought. The concept of African feminism may therefore “raise
more questions than give answers” (Stoetzler and Yuval-Davis 2002:316).

Before proceeding with this discussion, there is a need to define two key words used in this
discussion; that is African and Western. Africa is used to refer to the Uganda context. | am
aware that other African women share similar experiences of oppression but this thesis will
not be able to deal with a wider scope because of the vastness and diversity of Africa. The
diversity in Africa implies that women’s experience of oppression are different and therefore
understanding of women’s empowerment may significantly vary because of ethnic, religious,
ecohomic, political and historical differences. While Western (or dominant) is used to refer to
feminist discourses from Western Europe and North America.

What constitutes African Feminism?

Evidence from the literature indicates six key tenets of African feminism including; its
location in the continent’s historical and cultural experiences of oppression, the genesis of
feminism in Africa, the politics of naming, the production of knowledge, advocates for



cooperation between women and men to achieve women’s emancipation and upholds
motherhood.

To begin with, it is important to acknowledge that there are some common themes between
African and Western feminism and an attempt to redefine what is African in feminism usually
has Western ideas resurfacing. According to Adeleye-Fayemi (2000) this is borne out of
Africa’s Colonial history and globalisation. Common themes between the two kinds of
feminism includes the rejection of gender oppression and inequality as well as consider
patriarchal power as a deliberate structure to subjugate women, including the view that
women experience the world differently and their view point may be different from that of
men. The commonalities imply that all feminist could be relevant to each other especially
when working towards broader and inter-connected issues like the Convention on the
Elimination of all forms of Discrimination Against Women (CEDAW) as stated in the Uganda
CEDAW Report (GoU 1999).

As indicated earlier, Africa’s history has shaped the experiences of women and their
relationship with the West. Additionally, feminism in Africa challenges institutionalised
racism evident in global structures like the World Bank, United Nations and development
agencies that sometimes undermines the continents development processes (Mama 1995).
The two forms of feminisms are grounded in different contexts, experiences and realities,
implying that the term ‘feminism’ carries different meanings for women in Africa and those
in the West and else where in the World and this needs to be taken into consideration when
analysing the experiences of oppression by women from the different worlds (Mwale 2002
and Alleyne 1998).

It could be said that those involved in women’s rights struggles in Africa are of two minds;
the first is that they are feminists and the second is that they are not feminists but activists
(Adeleye-Fayemi 2004, Tamale 2003 and Ardnt 2002). According to Adeleye-Fayemi (2004),
the more dominant group prefers the ‘gender activist’ label because they feel that ‘gender’
is a safer word because it is accommodated by men unlike the term ‘feminist’ that they find
threatening to the status quo because of its association to ‘power over’ and the negative
stereotypes attached to Western feminisms for instance; “men haters, divorcees,
uncompromising, extremists, atheists, hypocrites, imperialists and lesbian among other
names” (Oyewumi 2003, Mohanty et al 1999 and Asante 1988). Adeleye-Fayemi further
explains that the fear of using the term ‘feminist’ is heightened by the fact that patriarchy in
Africa uses “a system of rewards and punishment depending on whether one conforms or
deviates” (Adeleye-Fayemi 2004:17).

Women professing to be feminists and others advocating for the rights of others, do so at
great risk. An example for instance is the brutal treatment faced by those fighting for gay
and lesbian rights in Uganda. These women face challenges not just because same sex
relationships is culturally forbidden in Uganda but also because homophobia is encouraged
through governments laws of the penal code that legally outlaws homosexuality.
Additionally, some of the press encourages homophobia by providing space for anti-
homosexuality messages and campaigns. In August 2006 for instance, the Red Pepper
newspaper published names of 45 gay men and carried several stories which encouraged the
public to harass gay people. In its 8" September 2006 issue, the Red Pepper run an article
titled “Kampala’s notorious lesbians unearthed’. Besides listing names of lesbians women, it
called out to the public to name and shame these kinds of women and encouraged more
people to “send more name to us, [including] the occupation of the lesbians within your
neighbourhood... [so that] we can shame them”. The Red Pepper said they were committed
to exposing all the lesbians in the city so as to “rid our motherland of the deadly vice’. After
these articles were published, most of the people whose names were mentioned were
attacked in their homes by local residents, some lost their jobs, were disowned by their
families, their homes searched by state agents and even arrested by police. Some women
have even been raped by men so as to “teach them a lesson” (Mukasa 2006:1).

Despite these challenges, the ‘feminist’ minority like Dr. Sylvia Tamale, argue that the term
feminist is a better label because it carries a harder “political punch”’ that the term activist



lacks. According to Tamale (2003), the use of the ‘activist’ * label has left the women’s
movement in Uganda weak and can only be remedied if women'’s rights activist are “... elated
... and drunk on [women’s] cause ... objectives ... mission ...[and] obligations”. Tamale
further discourages gender activism because it has had the unfortunate tendency to lead to
lack of enthusiasm, “comfortable complacency, dangerous diplomacy and even importance”
(Tamale 2003:1). Exceptions like Tamale are generally considered radical and often criticised
for promoting ‘foreign ideas’ that may erode African values.

Tamale also advocates for the rights of gay people. During the revision of Uganda’s
Domestic Relations Bill (DRB) for instance, Tamale pointed to the hypocrisy of government
and feminists in Uganda for their double standards when it came to dealing with human
rights yet in the same breath are intolerant to issues of same sex relationships, which she
argues are also human rights that deserve to be recognised (Tamale 2003). Tamale’s
advocacy outraged many Ugandans and caused President Museveni to force the withdrawal
of the DRB in 2002. In a letter to the Minister of Justice and Constitutional Affairs, the
president confessed he had ordered the Ministry of Gender to withdraw the DRB because “...
the Bill was rather shallow and cannot address issues of the Ugandan society’. The President
further warned all Ugandans against “... copying western ways of life which have caused ...
the stampede for self destruction ...” (Kawamara-Mishambi 2003).

African feminists also argue against the notion that the struggle for women’s rights in Africa
started with liberation and anti-colonial struggles of the 1950s and 1960s and that the ideas
of feminism reached Africa via Western Feminism. According to Mohanty, Russo and Torres
(1991), this seems to ignore resistance to male domination by women in Africa and other
Third World countries since the 1800s although not necessarily called feminism. In 1899 for
instance, Qasim Amin, an Egyptian jurist wrote a book on Women's Liberation (Tahrir al-
Mar'a). The book criticised some of the practices prevalent in his society at the time such as
polygamy, the veil, and segregation of women. Prior to this book the women’s press in
Egypt was already voicing such concerns since its very first issue in 1892 and were
producing their own magazine, the L'Egyptienne by the 1920s (Mama 1995).

In addition, the African form of communication has mostly been oral and therefore little
documentary evidence exists on the actual period women'’s activism started. For instance,
through folk tales told to me by my grandparents, | have grown up knowing that centuries
ago Warrior Queens and women soldiers existed. There are several other stories about
unmarried powerful women who resisted arranged marriages and in protest eloped or lead
celibate lives. Evidence from Uganda and other countries like Nigeria (see Adeleye-Fayemi
2000); indicate that the institution of witchcraft has also been used to resist patriarchal
practices like polygamy or wife battering. In other cases, older women protested unfair
treatment by stripping and marching naked. Amongst the Japadhola from Eastern Uganda
where | come from, it is a taboo to see the nakedness of your mother or grandmother. The
mere threat of such acts acted as a deterrent to male oppressors. | therefore see witchcraft
and striping naked as examples of how African women have resisted patriarchy despite
arguments that African women have accepted to be battered and depersonalised (Adeleye-
Fayemi 2000).

Although one of the areas considered to be vehicles of oppressing women is religion, it is
also an area were women have exercised power in Africa. There are several cases of powerful
priestesses today and in the past within African traditional religion. However through the
introduction of Islam and Christianity to Africa, women’s oppression deepened because
these religions promoted the exclusion of women from work outside the home. Prior to this
period, African women were involved in activities based outside the home like agricultural
production and trading. These elements are still evident in rural areas of several African
communities including Buwama and Nabweru in Uganda, were women till the land, look after
the home, make crafts and are involved in trading. According to Mama (1995), Islam
undermined women and depersonalised them through veiling, while Christianity emphasised
women’s obligation to their husbands. These new religious expectations on women added to
African women’s existing roles instead increased women’s burden. Women’s exclusion from
public and wage waged employment is therefore part of the colonial legacy that African



feminist have to deal with now. Christianity and Islam can however be credited for
introducing African women to education that has served as a source of empowerment for
some women (Mama 1995).

Mbire-Barungi (1999), further argues that although the duality of roles is common, the
degree of the burden distinguishes women from the South from those in the North. In Africa
men are dependent on the women for their daily existence and women sometimes use this
as a source of power to get the men to do exactly as they wish (Mbire-Barungi 1999 and
Mama 1995). During the focus group discussion with women in Uganda for instance, it was
revealed that their typical day involved domestic chores like cooking, laundry, taking care of
the children and agricultural labour as indicated in table 3.1 below that illustrates Mr. and
Mrs. Mukasa daily schedule. It shows that a woman in Uganda does almost 15 hours of work
as opposed to her male counter part who does 5 to 6 hours less. Although this data is not
representative of all women and men in Uganda, it gives a rough idea of what happens.

Table 3.1: Daily activities of women and men in Buwama community

Time Women’s activities Men’s activities
05:00 Wake up & morning prayer
06:00-0700 Sweeps house Morning prayers and goes
Prepares breakfast farming
Prepares children for school
Cleans utensils
Milks cow
Sell milk to buyers
Tither cows
07:00-09:00 | Goes to the garden
09:00-12:00 | Returns from garden Returns from garden
Prepares lunch Rests
Washes clothes Has a drink
12:00-13:00 Eats lunch Eats
13:00-16:00 Rests Visits friends
Make crafts Goes to community meetings
Listens to radio
16:00-18:00 | Collects firewood
Checks livestock
Fetches water
Ps: women usually socilise
during this time
19:00-21:00 | Cleans up Returns home to check on
Prepares dinner (May get help livestock and family
from children if they back from Listens to radio
school) Goes out for drink with friends
Ensure children have had a bath
Eats dinner
Prepares for bed
21:00-00:00 | Gets up to warm husbands food | Returns home
Get him water to have a bath Eats dinner
Go back to bed Bed

During struggles for liberation in Africa, women’s political participation was evident through
women’s wings that included women from both rural and urban areas for instance in Kenya’s
Mau Mau rebellion, Algeria’s National Liberation Front (FLN) and Mozambique’s FRELIMO
guerrilla force amongst other liberation struggles in Africa (Mwale 2002 and Mama 1995). In
Uganda, women started with the formation of the Banakazadde be Egwanga (mothers of the
nation) to protest the deportation of the Kabaka (king) of Buganda, Mutesa Il in 1955



(Ahikire 2005). These women also struggled against property restrictions and women’s right
to vote. It was however common for women to work towards the common independence
goal as opposed to organising to deal with gender relations specifically. Despite this, after
independence, the new states sidelined women (Ardnt 2002). The common scenario after
independence was instead seeing women as politicians’ wives quietly standing besides their
husbands. Most of these women had been specially groomed in girls’ schools established by
colonialists to prepare wives for ‘western-educated-African men’ (see Ahikire 2005).

It is therefore worth noting that even before the struggles for independence, patriarchal
practices existed in Africa and women used several strategies to resist it including; “... using
the institution of motherhood, access to political power [and] religious authority... [amongst
others]”, just that Africa’s contacts with the West added another dimension of oppression to
Africa, were women had to bear a bigger burden including losing their previous positions of
power and leadership (Adeleye-Fayemi 2000:6 and Johnson-Odim 1991). African feminism
therefore questions the degree to which women can benefit from their political participation.
As discussed in chapter 2, participation according to several empowerment scholars is one
of the indicators of women’s empowerment; however women’s experience in the liberation
struggles and in development projects today indicates that participation in political
processes does not always lead to women’s empowerment. Feminist activism in Africa is
therefore concerned with issues like revisiting constitutions, women’s relationships with the
state, their civic rights and citizenship (Oyewumi 2003 and Adeleye-Feyemi 2000).

Despite this post independence betrayal by men, women in Africa still feel that without
collaboration with men, attaining women’s empowerment could face challenges. According
to Etienne and Leacock (1980 in Johnson-Odim 1991), African women continue to seek such
egalitarian relations because it was the African way of life in pre-colonial Africa and although
patriarchy existed, the view is that it has been made worse by cultural and economic
imperialism that continues to oppress both women and men in Africa. Women also need
men not just to fulfil their biological role of motherhood but also to work towards
institutional power structures that oppress African people. This is important because African
women believe that for meaningful change to take place there is need to collaborate with
their men. African women feel that the continued resistance to women’s liberation is
because men have been eliminated from processes that could have changed their negative
attitudes. This backlash is because of the fact that while women are ‘conscientised’, men are
left with the same way of thinking and yet there is a need for the men to understand why
women have to be addressed as a special group. Besides men are not just beneficiaries of
patriarchy but also “products of patriarchal socialisation’ (Arndt 2002:73).

For this reason therefore, not just men should be viewed as oppressors but women too can
be oppressors or partners in oppression or have the potential to become oppressors. For
instance, cases were mothers-in-law oppress their daughters- in- law or even cases of
matrilineal societies in Africa were women have power over men. Some of the matrilineal
societies include; the Mang’anja of Malawi, the Akan of Ghana, Ngoni of Tanzania and the
Akamba of Kenya who even have women to women marriages, also practiced in Uganda
(Mutiso 2004). In these cases the women yield more power than men, the children belong to
the woman and the man is expected to settle in the wives ancestral home upon marriage
(Mwale 2002). Additionally, there are other institutional forms of oppression that are not
necessarily related to people’s sex or gender but race and class. African women and men
therefore need to work together to challenge these institutionalised forms of oppression. To
African feminists therefore, feminists need not be in opposition to men and women need not
neglect their biological roles because motherhood is a strength and seen as having a special
manifestation in Africa (Ogundipe-Leslie 1985).

Motherhood to several African women provides a sense of protection and companionship
which they do not expect from their husbands unlike their Western sisters. This belief is
evident in a common saying amongst the Japadhola that ‘Achandere pa dhako makunywol’,
literally translated as; | am suffering like a women who has not given birth to children. This
saying highlights the vital power that motherhood gives several women and having no child
is viewed as a possible source of suffering. A child is seen as a source of comfort, so several



women in Africa embrace their reproductive role because they see it as a positive element
(Oyewumi 2003 and Ogundipe-Leslie 1994). Although motherhood is connected to sexuality,
African scholars hardly cover this issue. According to Mama, it could be a deliberate move by
African women to avoid an area that has been a “historical legacy of racist fascination with
African sexuality” (Mama 1995:14).This has resulted into an ongoing prejudice of African
sexuality. Most of what is emphasised are the problematic aspects of African sexuality like
genital mutilation and epidemics like HIV/AIDS.

Another area were African women experience institutional oppression and/or ‘power over’
from fellow women is evident in the difficulties they face in an effort to participate in
“defining feminism and setting a feminist agenda” (Johnson-Odim 1991:323). According to
Mama (1995), since the 1970s, educated African women have demanded that their voices be
heard because they;

were no longer content with merely being objects of studies, whose situation was
used to test and verify theories conceptualised elsewhere by women scholars whose
concerns and preoccupations often differed from their own (Mama 1995:3).

Some of the steps African women undertook to increase their autonomy involved the
establishment of women specific institutions like the Association of African Women for
Research and Development (AAWORD) and CODESRIA's gender analysis seminars.
Additionally, country specific institutions were launched. In Uganda for instance, women's
desks were established in several government sectors and through affirmative action,
policies were created to increase the representation of women in parliament to at least 30%
and female students were awarded an extra 1.5 point to boost their entry to tertiary
institutions (Nabachwa 2004 and GoU 1999).

Through donor support, women in Uganda have been able to set up women specific
organisations like the Uganda Media Women's Association (UMWA) and a women's studies
department was established at Makerere University in Uganda. These institutions have
however been hard to sustain because of financial difficulties and donor dependence has
once again undermined the independence of these women organisations since the funds
come with strings attached. Sometimes specific issues are funded and for survival these
organisations have to change their focus. According to Johnson-Odim (1999), the limited
resource that African women have has limited how much they can publish thus leaving the
defining of African feminisms to those with more access to resources. This also means that
African women have to publish in the West and by so doing have to comply with criteria that
may sometimes relegate their views.

Oyewumi (2003) further argues for a need to construct knowledge about African women by
African women themselves, in their own terms and based on their own beliefs and needs.
African women challenge the notion that one mode of feminism can be privileged above
others and that knowledge production should be based on the experiences of women in
Africa (Oyewumi 2003). African feminists are concerned with the way dominant feminists
discourses has represented them; in the words of Oyeronke Oyewumi (2003:27) and Olufemi
Taiwo (2003:45) the “misrepresentation” of African women. African women criticise Western
perspectives for looking at women as a homogeneous group and yet gender is experienced
differently. An example is the representation of the African women in Western Feminist
discourse solely as powerless victims who are unable to define their own needs (Okome
2003). However, as discussed earlier in this chapter and else where in this thesis, some
women in Africa are in position of power and may sometimes be oppressors not just of
fellow women but of men tool. Taiwo also illustrates this visor generalisation using the work
of Kate Crehan (1983) on women in North Western Zambia that assumes that African women
are the same. As indicated in the following quote, Crehan was in only one area of Africa for
18 months but uses this data as a basis to generalise African women’s experience;

The research was carried out between 1997 and 1989 during which time | lived for
18 months in one small Kaonde Community in North Western Zambia. The main
research method used was participant observation. Although the paper is in one



sense specific and particular, the underlying processes described are similar to those
found in many rural areas of sub-Saharan Africa. (Crehan 1983:52).

This same pattern is evident in an article by Meeker and Meekers that describes the Kaguru
women’s family relations, household power structures and educational opportunities. While
they try to indicate that the rural Kaguru woman is different, they still go ahead to use her
experience to represent experiences in rural African societies;

Obtaining information from women themselves is essential for the formulation of
policies and programs that are relevant to the needs of rural African women ...while
the situation of women in other societies may be different, many of the issues
addressed by Kaguru women are relevant for other rural African socities (Meeker and
Meekers 1997:36)

According to Sexton this ought to be avoided because “generalising can be misleading,
inadequate ... failing to take into account the astonishing variations among women.[it is
therefore worth noting that] women have not one but many voices ...” (Sexton 1982 in
Reinharz 1992: 4). Feminist scholarship must therefore create room for the inclusion of
Afrocentric perspectives, acknowledge the position of African women in relation to her
Western counter parts and be specific in identifying socio-cultural barriers to women'’s
empowerment and re-evaluate how they conceive women’s empowerment in Africa.

Additionally, African feminists argue that for long they have been spoken for either by their
men or men from the West and if by women, it has always been by women from the West
who misrepresent them. As a result, the content available on African women reflects foreign
values and experiences which they use as a yardstick to judge Africa (Oyewumi 2003).
According to Mwale (2002), this reflects privileges of a few women over other women and
how they use this as a position of power “to force upon ‘other’ women their own
idiosyncrasies, terms and definitions [in other words] what they mean for themselves and
others” (Mwale 2002:133). The issue for African women here is therefore not the origin of
the term feminism per se but how feminist discourse engages Africa and its people. There is
therefore a need to include African women’s experiences as authentic knowledge but also to
go a step further to consider women’s position in relation to men as opposed to looking at
women in isolation.

African women challenge the way their contribution to knowledge has been categorised
under courses liken race, development and postcolonial theory. For instance, feminisms
within the West have been classified based on historical debates over the definitions and
constructions of gender. The different categorisation of feminisms has been based on the
degree of tolerance in the way different scholars have dealt with gender inequality issues
and women’s oppression. Some of the common strands include; Liberal, Radical and socialist
feminisms amongst others (These categories could also be found amongst African
feminists). The categorisation of feminisms is sometimes based on chronological historic
occurrence or waves. They include; feminism awakening (1790-1848), Feminisms first wave
(1848-1920, feminism retreat (1920-1960, feminism second wave (19060-1982) and
feminism third wave (from 1982) (see Adeleye Fayemi 2004, Brayton 1997, Maguire 1987,
Black 1989, Humm 1989 and Stamp 1989). According to Cott (1987), the wave
categorisation is flawed because it ignores resistance to male domination between the
1920s and 1960s and other struggles against patriarchy which are located outside Western
realities for instance that by ‘women of color’. This isolation leaves their work at the risk of
not being read and as such their concerns are not being considered. This demonstrates that
unequal power relations still exist within feminist scholarship (see Tamale 2000, Mama
1995, and Mohanty et al 1991). | was actually quite surprised to find that even recent key
feminist texts like Maggie Humm’s (1992) “Feminisms: a reader’, which mentions different
genres of feminisms including Asian, Black, women of colour and lesbian feminisms, is silent
on African feminisms. Although Black women share commonalities, in Humm’s book like
several others, Black women are used to refer to Black women in Britain, other parts of
Europe and the United States, meaning the African women are still left out. Additionally,
African women disassociate themselves from other Black Anglo-American women like Alice



Walker, and Cleonora Hudson Weems who speak on behalf of all Black women without really
being informed about the situation in Africa. According to Ardnt (2002) African women
demand a re-examination of feminist discourse because it depicts a mindset that consider
other races inferior and bestows privilege on a few. This is evident in the “coloring of
feminist discourse to “black, white and brown” as opposed to African women who speak
geographically (Arndt 2002: 11).

According to Charles (1992) this limiting space under which African, Black and Third World
women are allowed to speak depicts racism and imperialism. So they find it necessary to
present their concerns within the very school of thought they oppose to ensure their voices
are heard, that is taking the insider/outsider position (Collins 1990). Azziz further explains
that this kind of representation continually presents Third World women as “victims” and not
“agents” of their own cause as they would wish (Azziz 1992:292). Part of the concerns of
African feminism is therefore ensuring that women’s diversity is reflected in feminist
discourses. African women therefore lobby against politics of universalism, cultural controls
and misrepresentation. According to Mama (1995), if scholarship is indigenously grounded,
the conclusions are often different and more profound than that done by those from outside
that context. Mama makes reference to scholars like Foucault who have developed their
theory based on an in-depth understanding of their societies.

African feminist are therefore trying to create new identities for themselves by questioning
the relevance of models of thought and institutions which are of no value to the continent.
The contestation with current models of feminism is that they have been created outside
African experiences and realities and therefore serve to make African women invisible and
disposable. However feminism is still unpopular in Africa and although some achievements
have been attained in the public, in the private women suffer silently. In my case for
instance, doing this PhD has confirmed to those around me my position as a feminist and as
a result | have faced challenges even from my own family. Several times | have been accused
of being blinded by Western ideas that do not apply to Uganda. | have also been accused of
being too aggressive. As an African woman, | am expected to exude gentler characteristics
like being caring, non-assertive and submissive, which to most African men implies
accepting a position of inferiority to men and not challenging their 'authority'. Additionally,
during interviews for this study, | was accused by some men of being “one of those urban
based educated women who just want to confuse women in the villages’. This happened on
at least two different occasions. One of the men who made this comment was a husband to
one of the women | interviewed and the other a government official at one of the sub
counties | visited. Other women in Uganda involved in similar activities have to deal with
unsupportive or even abusive partners in private, hostility from the state and even the media
that ridicules activists and/or feminist as “frustrated women who want to mess up other
people’s homes” (Adeleye-Fayemi 2004, Oyewumi 2003 and Tamale 2003).

It therefore ought to be understood that African feminisms in all its multiplicity, is
concerned with issues of who defines their issues, because for long what has been defined
as acceptable has mostly been defined by men, women are treated as second rate citizens,
women’s labour is not remunerated, her rights are subject to validation and her daughters
share the same fate because she is socialised to sustain these oppressive structures.
Rewards are given for compliance and punishment for rebellion (Adeleye-Fayemi 2000,
Johnson-Odin 1991 and Mohanty et al 1991).

Feminism in Uganda: challenges and contradictions

There are two basic faces to feminism in Uganda. The popular group made up of ordinary
women and the intellectual group considered more individualistic and are involved in setting
up most of the women NGOs. This group also includes women within academia. The
women’s movement in Uganda has influenced by international events like the United Nations
(UN) International Conferences on women in Mexico City in 1975, the 1976 Wellesley
conference on women and development, Copenhagen 1980 (Mohanty 1991: 75) and the
third UN conference on women in Nairobi in 1985 which attracted a lot of third world and



African women. More recently is the fourth world conference on women held in Beijing,
china, 1995.

The popular group, considered less threatening is a product of liberation movements during
which women fought along side men for their country’s liberation. These groups of women
are mostly illiterate but intelligent enough to take advantage of ongoing debates to improve
their status. It is amongst this group that you find small scale traders based in mainly rural
areas. Small and agro based trading is ingrained in the traditional African societies’
matriarchal system where women enjoyed some rights, although this was within a clearly
defined space, the household and community management (Uchendu 1993 in Toure et al
2003 and Mbire-Barungi 1999).

The intellectual group faces more challenges because they are viewed as promoting western
ideologies, 